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I would like to acknow ledge the substan tial comments provided by Mona Baker
and John Ødemark, and by an anonymous external reviewer. María Constanza
Guzmán discussed many of the key concepts with me. I owe an enormous debt
to María Lugones (1944-2020) for the years of conver sa tion, collab or a tion, and
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collab or ative trans la tion that ground this text. Any remaining errors are
mine alone.

In El pensami ento indígena y popular en  América (1977), Argen tinian
philo sopher Rodolfo Kusch aims to recu perate a form of thinking he
believes lies at the root of the Amer ican continent, though he thinks
it is covered or buried under neath a dominant way of thinking
imported from Europe. “The search for an Indi genous way of
thinking”, he explains, “is motiv ated not only by the desire to uncover
it scien tific ally, but by the need to rescue a style of thinking which, as
I see it, is found in the very depth of América and main tains a certain
potency among people born and rooted here” (La búsqueda de un
pensami ento indígena no se debe sólo   al deseo de exhu marlo
científicamente, sino a la necesidad de rescatar un estilo de pensar
que, según creo, se da en el  fondo de América y que mantiene cierta
vigencia en las pobla ciones criollas) (Kusch, 2010, p.  lxxv/1977, p.  11).
Thinking in and from the Amer icas has an onto lo gical dimen sion
for him: being in the Amer icas is different  from being in Europe, to
para phrase Walter Mignolo (2010, p. xviii). Kusch ties this onto lo gical
distinc tion to a linguistic and gram mat ical distinc tion in Latin Amer‐ 
ican Spanish that does not exist in  English: ser vs. estar, which I
explore in some detail below. This and other key concepts posed a
chal lenge for my co- translator, the late María Lugones, and me, as we
set out to produce an English trans la tion of his book, which we even‐ 
tu ally published  as Indi genous and Popular Thinking in  América
(Kusch, 2010) as part of the Duke Univer sity Press  series Latin
America Otherwise.

1

The purpose of this essay, however, is not merely to fret over how to
trans late words from one language to another; rather, it is to
consider how trans lating key concepts in a given body of work can
bring world views and linguistic hori zons into new rela tion ships with
one another and engender novel narrat ives and tradi tions. As Marilyn
Gaddis- Rose (1998) has argued, trans lating concepts can further be a
means of analyzing or inter preting those concepts. Trans la tion, in
this reading, is a way of giving textual and material life to the intel lec‐ 
tual activity of concep tual analysis, a way of embodying or real izing
that analysis in textual form. In the partic ular case of trans lating
Kusch, deciding whether and if so how to trans late key concepts
such as estar (to be) or América can provoke a reflec tion on the prac ‐
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tice of trans la tion itself. Thus, trans lating can be a meta prag matic
exer cise, engen dering thinking by both trans lator and reader on how
languages and concep tual schemas might stand in rela tion not only
to each other but also in rela tion to an evolving social context in a
dynamic way, a dynamism enhanced by the very prac tice
of translation.

To illus trate how trans la tion prac tices can instigate this kind of
reflec tion, I focus on several difficult- to-translate concepts that
Kusch iden ti fies in common words from Latin Amer ican Spanish as
his entry points to excavate the bases for an autoch thonous Latin
Amer ican philo soph ical tradi tion—a tradi tion emer ging from and
corres ponding to everyday life in América, as he might have put it. In
partic ular, the focus in what follows is on geographic, aesthetic and
onto lo gical termin o logy. Some of the key terms Kusch isol ates and
that I engage with below  are América (which could be mislead ingly
trans lated as  “America”); pulcritud (“order” or “clean li ness”) in
contrast to hedor (“stench”) as a binary at the heart of Latin Amer ican
modernity; and, most of all, as I already mentioned, the distinc tion in
Spanish  between estar and ser, on which Kusch bases a complex
onto lo gical theory informed by Quechua and Aymara thinking. In
subjecting these quotidian terms to exegesis and confer ring upon
them a philo soph ical heft, Kusch is not merely describing an existing
state of affairs; instead, he points to a beyond, a hoped- for reality for
Latin America that does not yet exist.  The América of his title
is aspirational. 1 Corres pond ingly, we could describe the after life of
América granted through the linguistic borrowing in our trans la tion
as a narrative reframing of the continent. I draw on Mona Baker’s
under standing of narrative here as including larger config ur a tions
rather than narrowly as only “discrete, fully artic u lated local ‘stories’”
(Baker, 2006, p. 4). Through the trans la tion, we can see an emer gent
altern ative to hege monic geographies. If a shim mering, incip ient
América offers an altern ative narrative to conven tional geography
with its defer ence to the nation state, national borders, and
possibly identity, pulcritud and hedor present an altern ative narrative
along the axis of aesthetics and urban design, and the distinc‐ 
tion between ser and estar an altern ative onto lo gical narrative.

3

I begin by situ ating Rodolfo Kusch’s philo soph ical project within its
wider context and explaining what I take to be his philo soph ical
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method. It is neces sary to explore in some detail Kusch’s method of
conducting research and drawing on narrat ives of everyday exper i‐ 
ences because that method informed and inspired our own process
of trans lating, as will shortly become clear. I will then turn to our
corres ponding method of trans lating his text, focusing on the process
of narrative retelling we engaged in.

Situ ating Kusch and his philo ‐
soph ical method: Narrat ives of
everyday life
Günter Rodolfo Kusch (1922-1979) is best known as an unorthodox
philo sopher who has been lately embraced as a deco lo nial thinker in
Argen tina, and to a lesser extent throughout Latin America. Since
2000, he has become better known to the English- reading public,
due in part to the efforts of scholars and critics who have cham‐ 
pioned his work (Castro- Klarén, 2011; Mignolo, 2010; Peña, 2022;
Rivara 2016), and in part to the English trans la tion by María Lugones
and me (Kusch 2010), which made it more widely avail able to
that public.

5

Kusch was born in Buenos Aires to German immig rants and grew up
in a middle- class urban milieu. At the Univer sidad de Buenos Aires,
he studied philo sophy, espe cially the work of Martin Heide gger. After
gradu ating, he worked for a time in the Ministry of Educa tion, and in
the 1950s earned some recog ni tion as a play wright. Over the course
of his career, Kusch taught at various univer sities, including the
Univer sidad de Buenos Aires and later at the Univer sidad Nacional de
Salta in the North east and other provin cial univer sities in the Argen‐ 
tinean Andes and Bolivia. After the military coup and the violent
impos i tion of military law in 1976, Kusch opted to leave Buenos Aires
for the village of Maimará in the Quebrada de Humahuaca, the
Province of Jujuy, in the North east. He died a scant three years later,
in 1979.

6

Kusch’s philo soph ical outlook evolved in the 1950s through a series of
field trips to the Andes in Northern Argen tina and Southern Bolivia.
He ventured out into the coun tryside, striking up conver sa tions in
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open- air markets, in villages, and on farms with campesinos and other
rural people, espe cially people of Indi genous descent. Over time, he
form al ized this dialogic form of philo soph ical field work into a meth‐ 
od o logy that he then prac ticed throughout his life—using chance
encoun ters as entry points to write on language, epistem o logy,
aesthetics, non- Western logics, and ontology.

Starting with his La seducción de la barbarie: Análisis herético de un
contin ente mestizo (1953), Kusch began to grapple with the legacies of
Indi genous thinking, and with world views that seemed to follow
logics funda ment ally different from the European philo soph ical
canon in which he had been trained, but which never the less
appeared to pervade all spheres of his society—and the continent at
large. This was followed  by América  profunda (2000, origin ally
published in  1962), Indios, porteños y  dioses  (1966b), De la mala
vida porteña (1966a), and the book María Lugones and I translated, El
pensami ento indígena y popular en América (1977, origin ally published
in 1970), in addi tion to other public a tions. In this body of work, he
tried to craft the basis for a way of doing philo sophy that is ulti mately
rooted in Indi genous world views and meta physics but that finds its
way in frac tured form in the lives of urban people in Latin America,
even those who receive a Western educa tion and who seem to be
other wise social ized into and willing to adopt Western values and
ways of thinking and acting. Based on this work, Kusch has been
char ac ter ized as a “philo sopher of decol on iz a tion and liber a tion”
(filósofo de la liberación y de la descolonización) (Rivara, 2016, p.  2,
my trans la tion), a “de- colonial” thinker (Mignolo, 2010, pp. xxiii, xxxv–
xxxvi), “one of the key figures of Pensami ento latinoamer icano [Latin
Amer ican thought]” (Peña, 2022, p. 1), and “a pioneer in the effort to
under stand indi genous thought from within it own matrix” (Castro- 
Klarén, 2011, p. 426).

8

Kusch’s growing interest in and engage ment with Indi genous thinking
gradu ally made him quite crit ical of the middle- class milieu in which
he grew up and the Euro centric pieties he felt it upheld. His critique
conforms neither to ortho doxies of the tradi tional left nor to those of
the tradi tional right. In El pensami ento indígena y popular en América,
which was first published in 1970, Kusch is icon o clastic to the point of
cynicism, rejecting social science, Marxism, and other theor et ical and
meth od o lo gical paradigms that would have been popular in the

9
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restive days of the 1960s and 1970s among urban intel lec tuals, liberal- 
minded reformers, as well as progress ives in Argen tina, throughout
Latin America and beyond. For instance, he argues in the intro duc‐ 
tion that:

Cues tion arios, mater i al ismo dialéctico, educación pública, sufragio
universal o valores espir ituales son los slogans de una América
activa, pero que en el fondo no pasa de ser sino el pensami ento de
una clase media empren dedora, situada en las ciudades de la costa
del contin ente. Frente a ellas se da un pueblo relativa mente inerte y
hostil o un indígena segregado, que pare ciera resi stir esa acción.
Además, los ideales arriba mencion ados son distintos aspectos del
pensami ento de una burguesía en crisis, en la cual incluyo
gustosamente el más extremista de los revolu cion arios utópicos, así
como el progres ista más empren dedor. Uno y otro son segregados—y
la historia lo demuestra—por algo que alienta dentro mismo, del
contin ente. (Kusch, 1977, p. 12).

Ques tion naires, dialect ical Marxism, public educa tion, universal
suffrage, or spir itual values are the slogans of an active América, but
at base they are nothing but the thinking of an enter prising middle
class, situ ated in the coastal cities of the continent. Opposed to them
stand a relat ively inert and hostile pueblo, or segreg ated Indi genous
people, who seem to resist that active posture. Besides, the ideals
mentioned above are different aspects of the thinking of a
bour geoisie in crisis, in which I gladly include the most extreme of
utopian revolu tion aries as well as the most enter prising of
progress ives. The one and the other are segreg ated—and history
shows this—from and by some thing that breathes within the
continent itself. (Kusch, 2010, p. lxxvi)

Kusch is unsparing in his contempt for the Latin Amer ican middle
class, including its most revolu tionary elements, suggesting that they
live an exist ence alien ated from the larger community. The enter‐ 
prising middle class ignores some thing that lives within the core of
all inhab it ants of the hemi sphere. That ‘some thing’ is the chief
subject of the book, and, argu ably, his entire oeuvre. As the middle
class strives for polit ical and social solu tions that come from Europe
(universal suffrage, public educa tion, even utopian revolu tion), they
repress everything that repres ents Indi genous thinking or ways of
being. For Kusch, this sets up an internal clash which he illus trates by

10
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describing how philo sophy is studied in Latin Amer ican univer sities
versus how it is lived in everyday life:

En materia de filosofía tenemos en América, por una parte, una
forma oficial de tratarla y, por la otra, una forma, por decir así,
privada de hacerlo. Por un lado está la que apren demos de la
univer sidad y que consiste en una problemática europea tradu cida a
nivel filosófico y, por el otro, un pensar implícito vivido
cotidi a na mente en la calle o en el campo. (Kusch, 1977, p. 15)

In América we treat philo sophy in one of two ways, an offi cial way
and a private way. From the univer sity we learn of a European
prob lem atic trans lated philo soph ic ally. The other is an implicit way
of thinking lived every day in the street or in the coun tryside. (Kusch,
2010, p. 1)

Studying a European prob lem atic trans lated from across the Atlantic
leads to sterile philo sophy and inau thentic ways of being, Kusch
argues, and so he chooses to focus on the philo sophy of everyday life
since, for him, every philo soph ical system corres ponds or should
corres pond to a form of life:

11

Cuando Kant enuncia su teoría del conoci mi ento, lo hace porque en
ese momento era impre scind ible. Lo mismo ocurre con Hegel, quien
expresa el sentir íntimo de la burguesía alemana de su tiempo.
Descartes había pensado su cogito, ergo sum, porque así lo exigía el
siglo de Riche lieu con su razón de estado. El pensar europeo, como
bien lo demostró Dilthey, siempre se vinculó a un estilo de vida.
(Kusch, 1977, pp. 15–16)

When Kant enun ci ates his theory of know ledge, he does so because
it was neces sary at that moment. The same is true of Hegel, who
expresses the intimate feeling of the German bour geoisie of his time.
Descartes had thought his cogito ergo sum because the century of
Riche lieu, with its reason of state, demanded it. European thinking,
as Dilthey has so ably demon strated, always linked itself to a way of
life. (Kusch, 2010, p. 1)

Kusch thinks philo sophy as it is taught, studied and prac ticed in
América should be closer to the real ities of América. “Clearly”, he

12
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states, “the issue is not to negate Western philo sophy, but to look for
a formu la tion closer to our own lives” (Claro está que no se trata de
negar la filosofía occi dental, pero sí de buscar un planteo más
próximo a nuestra vida) (Kusch, 2010, p. 1/Kusch, 1977, p. 15). He does
not seek to offer an altern ative philo sophy puri fied of European
elements or free of European influ ence. At this late stage in transna‐ 
tional and global exchanges, this is not possible nor desir able. Never‐ 
the less, he offers a narrative that is crit ical of taking up European
prob lems of philo sophy through an unthinking univer salism, writing
that is recherché, or dedic a tion to philo soph ical topics that are
rarefied or irrelevant.

Si nuestro papel como clase media intelec tual es el de regir el
pensami ento de una nación, tenemos real mente la libertad de asumir
cualquier filosofía? ¿Cuál es, en suma, nuestra misión? ¿Consistirá en
repres entar y tamizar el sentir profundo de nuestro pueblo o
consiste simple mente en incrustarnos en su periferia detent ando
espe cial id ades que nuestro pueblo no requiere? Evid ente mente ésta
es la paradoja que plantea el quehacer filosófico cuando se lo toma
en profundidad. (Kusch, 1977, p. 22)

If our role as middle class intel lec tuals is to lead the thinking of a
nation, do we really have the freedom to adopt any philo sophy? In
sum, what is our mission? Will it consist in repres enting and sifting
through the depth of the sens ib ility of our people, or does it consist
simply in lodging ourselves in its peri phery, retaining special iz a tions
our people do not require? Evid ently, this is the paradox that the
philo soph ical task poses when it is taken in its depth. (Kusch, 2010,
p. 6)

Kusch then proceeds to describe his own method, model ling himself
on a contem porary intel lec tual of note—the influ en tial historian and
critic Miguel León- Portilla.

13

Mucho más import ante que el instru mental extran jero me pareció el
trabajo del mejicano León- Portilla sobre la filosofía náhuatl.
Considero que este autor brinda un método muy claro, aunque traté
de ampli arlo con el trabajo de campo, no sólo por la ausencia de
textos quechuas y aymaras, sino también para veri ficar las
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obser va ciones hechas a raíz del análisis de los pocos himnos
quechuas que se conservan. (Kusch, 1977, p. 13)

Much more important than the foreign instru ment is the work of the
Mexican León- Portilla on Náhuatl philo sophy. I think this author
offers us a very clear method—although I have tried to widen it with
field work. I have done so not only because of the absence of
Quechua and Aymara texts, but also to verify the obser va tions made
as a result of the analysis of the few Quechua hymns that have been
preserved. (Kusch, 2010, p. lxxvii)

Miguel León- Portilla (1922-2019) was a rigorous and gifted researcher
who fash ioned philo lo gical and exeget ical tools that gener a tions of
researchers in several fields continue to use and build upon. He
combined philo lo gical work with trans la tion to study Nahua people’s
world view and thought (pensamiento), as he put it in one of his most
cited works (León- Portilla, 1990, p.  vii, also see 2015, 2007). León- 
Portilla offered a nuanced reading of Nahua culture as well as its
linguistic legacies, and the body of schol ar ship he produced has led
to a wider embrace of Nahua culture and the Nahuatl language in
contem porary Mexico as well as among Mexican- Americans, or
Chicanxs. Meth od o lo gic ally, and this must have inspired Kusch,
León- Portilla combined tech niques from various discip lines, drawing
on archae olo gical methods as he deciphered the picto graphs left on
ruins of the Aztec empire, poring over the codices and other manu‐ 
scripts left by Nahua intel lec tuals and scribes, and studying the
manu scripts of noted colo nial mission aries such as Bern ardino de
Sahagún (León- Portilla, 1999).

14

Trained as a philo sopher rather than as a linguist or historian, Kusch
never the less also draws on colonial- era texts (especially vocabularios
or early missionary gloss aries of Indi genous languages) and on first- 
hand exam in a tion of monu ments such as the Bennett Mono lith. He
took the unusual step (for a philo sopher) of conducting research in a
way that resembles what ethno graphers would call participant- 
observation: observing sham anic rituals, inter viewing Ceferino
Choque, a shaman or witch doctor, and Apaza Rimachi, whom he
describes as a blind witch from Tiahuanaco, as well as other yatiris
(shamans or witch doctors), curanderos (healers) and brujos (witches),
noting inter ac tions he found revealing. Some of these inter ac tions
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took place in Spanish, or at least the Spanish inflected by Quechua as
it is spoken throughout the Andes, while others were primarily
conducted in Quechua or Aymara; in the latter case, Kusch relied on
an inter preter. This kind of material is usually considered more the
domain of linguists, anthro po lo gists and folk lor ists than philo sophers.
Kusch also visited archae olo gical sites and from these visits he elab‐ 
or ated novel inter pret a tions of pre- Columbian ruins in Southern
Bolivia and Northern Argen tina. He noted how Indi genous
cosmogonies are evident in the layout of stone shrines, the icon o‐ 
graphy rendered on ancient mono liths, and the renowned picto‐ 
graphs of the sixteenth- century itin erant Felipe Guamán Poma de
Ayala. He used these sources of qual it ative evid ence to explore the
onto lo gical, temporal, spatial and epistemic dimen sions of Quechua
and Aymara thinking and the pres ence of their cosmo lo gies in
everyday prac tices such as making agri cul tural decisions on water
use, ritu al ist ic ally reading coca leaves, and deciding whether to take a
journey. Signi fic antly, Kusch saw how these Indi genous elements of
language and belief emerged in frag mentary form in contem porary
popular speech in cities, among both the middle and working class,
and this led him to argue that Indi genous roots lie at the core of
popular culture, even when these Indi genous roots are suppressed
or denied.

These methods are consistent with Kusch’s goal of uncov ering a
philo sophy as it is lived on the streets and in the coun tryside. As he
develops his argu ment  in Indi genous and Popular  Thinking (Kusch,
2010), he narrates these relat ively mundane encoun ters that he
presents as evid ence or as points of depar ture for his larger narrative
about being and thinking in the Amer icas. Kusch’s reli ance on
common turns of phrase and everyday conver sa tions has been noted
by several scholars. Walter Mignolo, for instance, char ac ter izes
Kusch’s “philo soph ical method” as drawing “from anec dotes and
verbal expres sions, from Aymara (mainly) and other languages’ vocab‐ 
u laries (dichos y decires populares)”and suggests that he “derives,
infers, inter prets the philo soph ic ally unsaid in the expres sion or the
anec dote” (Mignolo, 2010, p. xxviii). Kusch sifts through these popular
sayings, stories he hears, retelling of myths, and anec dotes he
recounts to see what they can tell him about Indi genous realities.

16



Translating concepts from Latin American philosophy: Ontologies and aesthetics in the work of
Rodolfo Kusch

Kusch developed this method in order to engage Indi genous ways of
thinking. Through his field work, he tries to enter into the “rhythmic”
thinking, as he puts it, that beats in the heart of América. In other
words, this work of philo sophy does not take the form of  Kant’s
Critique of Pure Reason, a system atic philo soph ical treatise, nor is it
an ethno graphic portrait. Instead, Kusch builds a bridge, or, better, a
tunnel—burrowing or sensing his way in. Thus, Kusch sees his project
not so much as a means  of representing Indi genous or popular
thinking, but rather as a laneway he provides, or an opening he is
forging, with the aim of rescuing or retrieving that which had been
left behind, the shattered and splintered residua after five centuries
of colo nial depredation.
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At the centre of this project is the ques tion of being (estar):18

A su vez, no podía estar ausente en este trabajo el esbozo de un
pensami ento amer icano que gire en torno al concepto del estar. Creo
que dicho término logra conc retar el verda dero estilo de vida de
nuestra América, en la cual entrarían blancos y pardos, y ofrece,
desde un punto de vista fenomenológico, una inus itada riqueza. Va
implícito en dicho término esa pecu li ar idad amer icana a partir de la
cual recién habremos de ganar, si cabe, nuestro verda dero lugar, y no
esa penosa univer sal idad que todos preten demos esgrimar
inútilmente. (Kusch, 1977, pp. 13–14)

What could not be absent in this work is a sketch of an Américan
thinking that turns on the concept of estar. I believe this term
succeeds in concret izing the true way of life of our América,
including white and brown people alike, and offers an unex pected
rich ness from a phenomen o lo gical point of view. Implicit in this term
is that Américan pecu li arity which could ground our reaching our
true place, rather than that burden some univer sality to which we all
point lessly aspire. (Kusch, 2010, p. lxxvii)

Kusch sets up a partic ular under standing of estar (to be) at the core
of a “way of life” that is partic ular or pecu liar to América. He finds in
this common verb what makes Indi genous philo sophy qual it at ively
different from conven tional philo sophy as it is studied in Buenos
Aires or Berlin. “I insist”, he says, “on the oppos i tion between the
urban and the Indi genous styles of thinking” (hice espe cial hincapié
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en la oposición entre el estilo de pensar del ciudadano y del indígena)
(Kusch, 2010, p.  lxvii/Kusch, 1997, p.  13). Later, he concret izes this
distinc tion thus:

La distancia real que media entre un pensar indígena y un pensar
acorde con la filosofía tradi cional, es la misma que media entre el
término aymara utcatha y el término alemán Da- sein. Heide gger
toma esta palabra del alemán popular, en primer término porque
Sein significa ser, con lo cual podía retomar la temática de la
ontología tradi cional, y en segundo término, porque Da, que significa
ahí, señalaba la circunstancia en que había caído el ser. (Kusch, 1977,
p. 20)

The real distance between an Indi genous way of thinking and a way
of thinking consistent with tradi tional philo sophy is the same as that
between the Aymara term utcatha and the German term Da- sein.
Heide gger takes up this word from ordinary German speech,
first because Sein signifies being (ser)—which allowed him to take up
again the themes of tradi tional onto logy—and second because Da—
which means “there”—signaled the circumstance into which being
had fallen. (Kusch, 2010, p. 4)

For Kusch, Heide gger’s philo sophy belongs to a German middle class
of his time and place:
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Su mérito consiste en haber reto mado en el siglo xx el tema de ser
en una dimensión exacta, tal como en real idad la vivía la clase media
alemana, la cual siempre sintió como propia esa caída del ser, con
todas sus implic a ciones angus tiosas. Si a ella agregamos los
conceptos de tiempo y de autenti cidad, advert imos que una temática
así hilvanada, no dista del pensami ento propio de una burguesía
europea que siente la crisis del indi viduo y que trata de remedi arla.
(Kusch, 1977, p. 20)

[Heide gger’s] merit lies in having taken up in the twen tieth century
the theme of being with an exactitude that befitted the lives of the
German middle class. This class had always felt the fall of being as its
own, with all of the anguish that implies. If we add to it the concepts
of time and authen ti city, we notice that a them atic so threaded is not
so far from the thinking of a European bour geoisie which feels the
crisis of the indi vidual and tries to remedy it. (Kusch, 2010, p. 4)
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Using the same logic, Kusch seeks to carve out a space for a philo‐ 
sophy that corres ponds to the phenomen o logy of the everyday in
Indi genous América, and in broader stroke throughout América,
albeit in frag mentary form:
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Pero mucho más propio del sentir indígena seria el término utcatha.
Según el mismo autor [Bertonio] signi fica “estar”. […] En suma, se
trata de un término cuyas acep ciones reflejan el concepto de un
mero darse o, mejor aún, de un mero estar, pero vincu lado con el
concepto de amparo y de germinación. Ahora bien, es evid ente que
el sentir profundo de un indio, cuando está en la calle Buenos Aires
de La Paz y decide tomar un camión para ir a su ayllu, ha de ser en
términos de utcatha y no de Da- sein. (Kusch, 1977, pp. 20–21).

But the term utcatha is much closer to the Indi genous sens ib ility.
Bertonio translates utcatha as “estar”. […]. The mean ings of utcatha
reflect the concept of a mere given ness or, even better, of a mere
estar, but linked to the concept of shelter and germin a tion. The
depth of feeling of an Indian when he is on Buenos Aires Street in La
Paz and decides to take a bus to his ayllu must be under stood in
terms of utcatha and not Da- sein. (Kusch, 2010, p. 5)

As is clear in this cita tion from our English trans la tion, we preserved
estar (to be) in our trans la tion and we preserved the  accent é in
América in the book title and throughout. We wanted to offer these
concepts as an opening into Kusch’s thinking, influ enced by his own
method. As Kusch remarks in an early passage:
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Pero no podía quedar el trabajo limitado únicamente a la exhumación
del pensami ento indígena. Considero que este pensami ento nos abre
la comprensión de los prob lemas amer icanos y, por consiguiente, la
segunda parte del libro está dedicada a medir las posib il id ades que
dicho pensami ento ofrece. (Kusch, 1977, p. 13)

But I could not limit this work to exhuming Indi genous thinking. I
think this thinking opens our under standing of the prob lems of
América; thus, the second part of the book is devoted to weighing
the possib il ities this thinking offers. (Kusch, 2010, p. lxvii)
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We wanted our trans la tion to embody these possib il ities, these
contin gent futures for an América that has the poten tial to break
apart or dismantle a sense of reality as stable and uniform. Kusch
char ac ter ized Indi genous thinking as seminal, in the sense of gener‐ 
ative and dynamic, and he wanted to capture a reality that was always
subject to a vuelco, or kuty—that is, to a cosmic shift or revolu tion.
Influ enced by his philo soph ical method as much as by the way he
linked thinking with being, we wanted to trans late his text, and the
key concepts he chose to engage with, in a way that was consistent
with the insights he provided rather than simply render Spanish
words into English as a semantic task. The latter project would have
in any case proved diffi cult, not only because Kusch moved between
Quechua, Aymara and Spanish, but also because the concep tual
inter pret a tion of popular speech he engages in has no coun ter part in
the dominant modal ities of Anglo phone speech and percep tion.
Instead, we thought, the trans la tion should act as an opening in a
meta phor ical fence between Spanish, Quechua and Aymara on the
one hand, and English on the other, an opening that can allow words
and concepts to move back and forth among these different worlds.
What this entailed in prac tice was preserving words or concepts from
the original in select cases. As we recon tex tu al ized these key
concepts in our English- language text, they inev it ably took on new
nuance and  meaning. América in an English text means some thing
different  from América in a Spanish text, as I explain in more
detail below.
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There is a long tradi tion of trans lators refusing to offer smooth,
seam less texts for easy consump tion by the target audi ence, even
though the contem porary aesthetic for English readers at least seems
to demand just that kind of easy- to-assimilate text. This refusal by
trans lators to meet the expect a tions of their audi ence can have
different motiv a tions, including the desire to bring the reader closer
to the writer’s world view, to para phrase Schlei er macher (Schlei er‐ 
macher, 1992, p. 6). Lawrence Venuti famously termed this tech nique
“foreign iz a tion” (Venuti, 2008). A foreign ized text draws atten tion to
itself and in the best of cases can moment arily arrest the atten tion of
a reader, even defa mil i arize them with the conven tions and norms of
their language and make them reflect on the exper i ence of reading.
At worst, as Antoine Berman has pointed out, the resulting text will
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lean toward the unin tel li gible (1992, p.  4). Our own strategy to
navigate this dilemma was to try and bring the reader along to new
hori zons, to signal to the reader that they were reading a text origin‐ 
ally written in Spanish, and one that they would have to work to
under stand, while we tried to ease that passage by glossing key terms
and explaining their constellation.

I char ac ter ized trans lating Kusch’s text as breaching a fence between
languages to bring a reader to new hori zons. In this approach to
trans la tion, the languages are not regarded as distinct and discon‐ 
tinuous with one another, but rather as part of a larger ecology on
which a border has been imposed. The border can be torn asunder or
opened, thus linking the languages separ ated by it. This under‐ 
standing of language and trans la tion is akin to  translanguaging, 2 an
approach where languages are not treated as discreet and separate,
but rather are brought together to form a reper toire of words and
phrases, where the distinc tion between them is under stood as an
ideo lo gical construct (García & Wei, 2014; Canaga rajah, 2011).
Translan guaging is thus a way of artic u lating new real ities, new ways
of being and acting in evolving social, cultural and polit ical contexts,
as Creese et al. put it (2018, p. 26). It refers to
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new language prac tices that make visible the complexity of language
exchanges among people with different histories, and releases
histories and under stand ings that had been buried within fixed
language iden tities constrained by nation- states. (García & Wei, 2014,
p. 21)

Translan guaging is the enact ment of language prac tices which “use
different features that had previ ously been inde pend ently
constrained by different histories, but which now are exper i enced in
speakers’ inter ac tions as one new whole” (Creese et al., 2018, p. 27).
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As trans lators, we came to this project with a recog ni tion of how
English and Spanish are already connected in myriad ways—by
geography, by history, and most of all, by agile users of language
whose continued creativity forms the basis for García’s (2009) notion
of translan guaging. In a curious way, this approach to the trans la tion
also paid homage to the original, since Kusch’s original text simil arly
combines different languages (Aymara, Quechua, Spanish) and
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registers—from the collo quial Spanish spoken in Latin America,
including popular sayings and expres sions, to the rarefied language of
philo sophy and linguistics, including the special ized vocab u lary used
to discuss Heide gger, Kant, and Whorf in Spanish.

We developed a more nuanced sense of which of Kusch’s key
concepts needed to stay in Spanish and which we could trans late,
and how, from our own version of trans la tion field work. We retraced
Kusch’s steps in the Andes and got to know people in Maimará, in the
North of Argen tina, where Kusch lived the final years of his life, and
where his widow still resided. Through extended stays, we took
better measure of the worlds he encountered while living there. The
next section describes our back ground research in more detail.

28

Researching and trans ‐
lating Kusch
In 2003, María Lugones invited me to co- translate Rodolfo Kusch’s El
pensami ento indígena y  popular. I accepted the invit a tion, and in
order to under stand the context of Kusch’s work, including his obser‐ 
va tion of inter ac tions with people in the Argen tinean and Bolivian
Andes and his remarks on rituals and the use of common speech, we
decided to do some prelim inary back ground research. We conducted
field research for several months in Jujuy, in the Puna of Argen tina, in
the alti plano or high Andean plateau, near the border with Bolivia.
Through several research stays in Jujuy, we were able to ask philo‐ 
sophers as well as everyday rural people how they under stand
concepts that were key for Kusch: concepts such  as Pachamama
(Mother Earth), kuty (the turning over of the universe),  and utcatha
(which Kusch connects with being, dwelling and  germination). 3

Spending several months in Jujuy allowed us to visit some of the sites
Kusch visited, observe the type of rituals he observed, speak to philo‐ 
sopher Mario Vilca, a Kusch expert from the Puna, Lucila Bugallo, an
anthro po lo gist, as well as  various curanderos and curanderas
(healers), and parti cipate in daily Andean life—from the kitchen to the
market place. Our exper i ences deepened our under standing of
Kusch’s project and answered many of the riddles we had to solve as
trans lators of his text.
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I was not uncrit ical of the text we were trans lating. Given Kusch’s
propensity to use 400- year-old colonial- era gloss aries and bilin gual
diction aries (vocabularios), I suspected his know ledge of Quechua and
Aymara might have been spotty. Eliza beth Lanata, Kusch’s widow,
confirmed as much. As a linguistic anthro po lo gist, I found Kusch’s
prac tice of relying on these diction aries flawed. For example, he does
not seem to take into account the fact that Quechua and Aymara as
languages have evolved since the colo nial era, or that the Jesuit and
Fran ciscan mission aries, as assiduous as they may have been, might
have been unre li able lexico graphers (Price, 2023, pp. 23–52). A philo‐ 
sopher who does linguistic analysis, compar ative philo logy and field‐ 
work, Kusch engages in other prac tices that would also raise
eyebrows among anthro po lo gists. He draws connec tions across time
(five centuries) and space (from the North of Argen tina to various
points in Bolivia and even to the Hopi in what is now the United
States) in the use of ritual and symbol in a way that many contem‐ 
porary ethno graphers might find hasty or haphazard. At other points
we had trouble working out his logic, including his explor a tion of
numer o logy, and how he asso ci ates different ruins in ways we
found esoteric.
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Vigil ance was thus warranted. Yet one can lose the forest for the
trees. Kusch’s meth od o lo gical innov a tion of doing field work as a
philo sopher, for example, is inspiring. Simil arly, his discus sion of the
instability of the cosmos in the Quechua world view and the corres‐ 
ponding neces sity for ritual action to try and stave off the kuty, or an
over turn in the cosmos, is compel ling. One must propi tiate  the
Pachamama or she may swallow you. I found this striking, given the
ideal ized portrait of Indi genous life that is some times painted as a
harmo nious coex ist ence between Indi genous people and nature.
Even if one quibbles with the small things, in other words, Kusch’s
most basic motiv a tion is to reach for an Américan thinking that is not
contained by European thought, and this we believed was a worth‐ 
while endeavour that needed to be captured in the translation.
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Deciding whether to trans late key concepts meant we had to be clear
about the context of trans la tion: were we going to treat Latin
America as a land apart and trans late the Spanish, Aymara and
Quechua across the linguistic border? Or were we going to try and
build a bridge, treating an Anglo phone audi ence as part of the larger
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project that Kusch may have had in mind? This was a meta prag matic
consid er a tion in the sense that it was about deciding on the context
for the trans la tion. In the end, we decided to keep the key words in
the original language since trans lating them could, we felt, stunt
Kusch’s ambi tion and his careful exegesis of the core concepts
intended to channel the reader into the unstable reality he thought
char ac ter ized the everyday in América.

Marilyn Gaddis- Rose has suggested that trans la tions of literary texts
can, in effect, be a form of literary criti cism (1998, p.  7), a crit ical
inter pret a tion of a work of liter ature. In applying her under standing
of the trans la tion of poetry and fiction to the trans la tion of philo‐ 
sophy and the human sciences more gener ally, I am extending her
argu ment: trans lating concepts elab or ated in academic texts, I would
argue, involves actively inter preting these concepts, building on
them, lending them an after life, in Walter Benjamin’s famous phrase
(Price, 2008). Trans lating concepts from Latin Amer ican philo sophy,
moreover, is a form of analysis from which new narrat ives of
modernity can emerge. In other words, trans lating is, or can be, a
means of constructing new narrat ives, or of revealing existing ones to
a new audi ence. In the case of Latin Amer ican philo sophy, a trans la‐ 
tion can also provide the neces sary scaf folding for these altern ative
narrat ives of modernity to circu late and prosper in
new environments.
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The trans lator’s task of midwifing narrat ives, including new narrat‐ 
ives, can be aided by para tex tual activ ities such as the conven tion of
prefa cing a trans lated book with a trans lator’s intro duc tion, glossing,
foot noting, writing reviews and stand- alone academic articles
(including the present one) and providing inter views. Para tex tual
material of this type allows trans lators to act as cultural brokers,
contex tu al izing Latin Amer ican philo sophy for a new audi ence, parti‐
cip ating in the cultural and linguistic refrac tion of a text (Lefevere,
2000) from one language ecology to another—even, at the margins,
parti cip ating in entwining those ecolo gies together through various
processes of know ledge transfer (Guzmán, 2020).

34

Adapting Gaddis- Rose’s (1998) method of reading a trans la tion along‐ 
side its original, I will now focus on a number of core concepts in
Kusch’s philo sophy. My analysis of these concepts is reflected in the
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trans la tion, and it is intended to promote new narrat ives that high‐ 
light the inter de pend ence as well as the conflict and tensions
between Euro centric know ledge and the type of thinking emer ging
from Latin America, with Kusch as a leading example of the latter.
These altern ative narrat ives are mani fest in the trans la tion and
further elab or ated on in our “Trans lators’ Intro duc tion”(Lugones &
Price, 2010).

América
América is a common word in Latin America, but we were unable to
find a fair equi valent in English. One obvious translation, America, we
rejected out of hand, given that America denotes the United States in
most contexts. Indeed, through a strange kind of linguistic imper i‐ 
alism, the United States seems to have arrog ated the word America to
itself. It has done the same with the United States: Mexico is also offi‐ 
cially named the “United Mexican States” but is hardly ever referred
to as such—only as “Mexico”. As my co- translator once pointed out to
me, the United States of America argu ably has no name that does not
in itself enact or represent a kind of imperialism.
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Kusch also occa sion ally uses the  terms sudamericano and
latinoamericano, among others, but he most often uses América and
at times its adjectival  form, americano, which is consistent with his
emphasis on the Indi genous pres ence throughout the  hemisphere.
The Americas might have worked as a trans la tion for América, but we
were concerned that this would still have framed the continent
within a kind of European or Euro centric view of the  world.
Latin  America would have emphas ized Spanish-  and Portuguese- 
speaking perspect ives whereas Kusch clearly wished to centre Indi‐ 
genous peoples throughout the continent, including the Hopi, Navajo,
and others in the Northern part of the continent. Had he been
writing today, Kusch might have used the increas ingly  popular
Abya Yala, but that term was not as common with non- Indigenous
writers in the early 1970s.
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América with an accent had several advant ages. Keeping the Spanish
term signalled to the reader that the text was a trans la tion, and
secondly, it defa mil i ar ized the term, the language, and the continent
for the English- language reader in a salu brious way. Retaining the
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accent in an English language context is a provoca tion, as it draws
atten tion to the contrast between a conven tional geography of the
continent and what América could portend. Where Kusch was simply
using the conven tional Spanish word to refer to the continent, the
accent in English conferred a new and unex pected nuance, we hoped.
América does not refer to a given geographic entity, much less a
nation or a geo- political form a tion. It recu per ates the past and
present even as it leans towards the future. Kusch’s vision of América
unearths half- buried forms of life from within urban and rural
habitats that draw on the rhythmic thinking and thou sand cosmo lo‐ 
gies of Indi genous nations that snake their way through contem‐ 
porary life. These ways of living and thinking are nonethe less marked
by the erosion brought on by waves of settler colo ni alism over the
last five centuries. América is impure and unstable—it is a contin gent
possib ility, it is incip ient, not a fully real ized place.

Retaining the accent makes the exer cise reflexive, since América, as I
believe Kusch intended it, chal lenges the bound aries that mark where
one language, iden tity, or nation ends and another begins. It troubles
the linguistic, cultural, and national bound aries among Anglo phone,
Lusophone, Fran co phone, Indi genous, and Spanish speakers, as well
as speakers of various patois, creoles, and Papia mentu throughout
the hemi sphere.  Maintaining América in Spanish—or, framed differ‐ 
ently, bringing it into English with an accent—loops us into a
hermen eut ical circle.
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Pulcritud vs. hedor
If América, as a concept, signals an altern ative narrative of geography,
the distinc tion  between pulcritud and hedor provides an altern ative
narrative along the axis of aesthetics and urban design, and the
distinc tion between ser and estar an altern ative onto lo gical narrative.
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In América Profúnda (2000), another work by Rodolfo Kusch that has
not yet been trans lated, Kusch observes that a line runs down the
centre of the continent  between pulcritud and hedor. Despite the
terms’ origin ating in a book other than the one we trans lated, I
include them here because I believe they comple ment the other
concepts and distinc tions we grappled with, and because they
provide further insight into the narrative Kusch elab or ated and the
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trajectory of his thought over the course of his many books. I have
also begun to trans late this book into English. The distinc‐ 
tion  between pulcritud and hedor could be rendered loosely in
English as contrasting order, clean li ness and neat ness with stench,
stink or pesti len tial odour. For Kusch, this contrast marks the distinc‐ 
tion between modernity and the connota tions of Indi geneity, where
Indi genous people are often described by a (racist) dominant culture
as smelly or stinking. It should go without saying that the distinc tion
is imagined rather than real. Yet it informs people’s indi vidual
percep tions—it is a visceral, phenomen o lo gical reac tion to the
supposed stench of the subal tern. But also, clearly, modernity and the
search for order  (pulcritud) and discip line in Latin America encom‐ 
pass nation- building projects, economic programmes and devel op‐ 
ment schemes. 4

Rodolfo Kusch draws the distinc tion between pulcritud and hedor in
order to cover a wide range of phenomena of I/Other rela tions that
mark the conven tional rela tion ship between the urban middle- class
and its others (such as the urban under class, the rural, people of the
African diaspora, and Indi genous): “the streets stink, they stink of the
beggar, and so does the old Indian [sic: “la vieja india”] who speaks to
us but we under stand nothing she says, just as it’s true that we are
clean and orderly” (las calles hieden, que hiede el mendigo y la india
vieja [sic], que nos habla sin que enten damos nada, como es cierta,
también, nuestra extrema  pulcritud) 5 (Kusch, 2000, p.  16). This is a
psycho- social phenomenon for Kusch: “the truth is we’re afraid, a
fear of not knowing how to call all of this that is irrit ating us, that is
outside and that makes us feel vulner able and trapped” (La verdad es
que temenos miedo, el miedo de no saber cómo llamar todo eso que
nos acosa y que está afuera y que nos hace sentir indefensos y
atrapados) (Kusch, 2000, p. 11). By invoking a “we”, Kusch is criti cizing
a social class—city- dwellers from the middle- class—in which he
includes himself. From that insider perspective, he uncovers and
denounces the psycho lo gical impulse to push away or quell that
which cannot be contained by oneself. Calling oneself clean and
orderly is a way of calming that psychic disson ance: “there’s a certain
satis fac tion in thinking that effect ively, we’re clean and that the
streets are not, nor is the beggar nor the old Quechua woman” (“Hay
cierta satisfacción de pensar que efectiva mente estamos limpios y
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que las calles no lo están, ni el mendigo aquel, ni tampoco la vieja
quechua”) (Kusch, 2000, p. 11).

Kusch writes dispar agingly of how this fearful urban middle- class
imagines a solu tion to the problem of the disorder and the miasma of
bad smell that eman ates from the streets of América:
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[…] El borracho de chicha, el indio rezador o el mendigo hedi ento,
será cosa de intern arlos, limpiar la calle e instalar baños públicos. La
primera solución para los prob lemas de América apunta siempre a
remediar la suciedad e implantar la pulcritud. (Kusch, 2000, p. 13)

If it’s the guy drunk on chicha, the Indian beseeching us or the foul- 
smelling beggar then it’s nothing other than a ques tion of putting
them in prison, cleaning up the street, and installing public
bath rooms. The first solu tion that América always tries is to clean
out the squalor and install order.

The fix to the prob lems of dirt and disorder is to build more prisons,
pick up the garbage, and engage in better urban planning.
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The divi sion between pulcritud and hedor also oper ates on the level
of language. Hedor brings us to a rougher aesthetic. In the context of
trans la tion, an aesthetics of hedor has an affinity with the notion of
textual resist ance Lawrence Venuti artic u lated several decades ago
and his parallel ethical injunc tion to “do wrong at home […] by devi‐ 
ating enough from native norms to stage an alien reading exper i ence”
(Venuti, 2008, p.  16). The defa mil i ar iz a tion brought about by the
linguistic smug gling  of hedor into English arrests the eye of the
reader, drawing atten tion to the process of trans la tion, alerting the
English- language reader to the textual manip u la tion exer cised by the
trans la tion. An hedor aesthetics also has some affinity with what Glis‐ 
sant called the right to opacity: “We claim our right to opacity” (Nous
réclamons le droit à l’opacité) (Glis sant, 1990, p. 209, my trans la tion).
The text need not reveal all the secrets of the writer, it need not yield
to an aesthetic of trans par ency. Trans par ency can be an oppressive
aesthetic. Trans par ency or the desire for trans par ency can also be an
epistem i cidal force, whereas that which is constructed  as hedor
resists the verbal hygiene imposed by pulcritud. The hedor creeps out
from under the imposed order, seeps out through its cracks and
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forces new cracks, and in this way constantly threatens the pulcritud,
the colo nial linguistic order and hygiene. This is the linguistic conflict
that runs through América in speech and oral tradi tions, as well as in
writing. It provides the basis for this altern ative narrative of
modernity, and of an offi cial, superior language.

Kusch’s high lighting of the distinc tion between hedor and pulcritud is
an attempt at recasting the narrative of modernity in the West and
Latin America (and perhaps else where too). If the dominant devel op‐ 
ment alist narrative in Latin America is one of the spread of Western
reason, literacy, repub lic anism, repres ent ative demo cracy, progress,
linear time, capit alism, Western educa tion, and the impos i tion of
Western binary under stand ings of gender and sexu ality, then the
threat  of hedor, of Indi genous resur gence, chal lenges and complic‐ 
ates that narrative, since it eschews many of the nostrums typic ally
woven into narrat ives of progress. It also complic ates the conven‐ 
tional framing of politics as a left- right continuum. Kusch constructs
an altern ative framing of modernity. He exam ines the contours of
European thought and explains how, from that Euro centric point of
view, América is wretched and hapless. But from within  the hedor,
from within the view of the streets or that which is Black or Indi‐ 
genous or working- class, the urge to clean li ness and order rests on a
psycho- social preoc cu pa tion with resolving inner conflict into an
obses sion with devel op mental projects and goals that are, at root, just
a form of suppressing the exist en tial instability that is also a cosmic
instability. Rather than dwelling on that moment of psycho lo gical
uncer tainty and discom fort and confronting the inherent social
volat ility, soci eties and indi viduals motiv ated by an urge for pulcritud
try to find tech no lo gical fixes or polit ical solu tions—whether Marxist,
tech no cratic, Chicago School economics, or any number
of alternatives.
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Ser vs. estar
The last example concerns a philo soph ical distinc tion that rests on a
linguistic category. In Spanish, ser and estar are usually trans lated as
forms of the verb “to be”. As elementary students of Spanish conven‐ 
tion ally learn, ser refers to permanent or exist en tial state ments (“I am
tall”), and estar to acci dental, circum stan tial or temporary condi tions
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(“I am sad”). They are both as common in Spanish as the verb “to be”
in English—in other words, they are basic building blocks of speaking
and writing and provide the girding for language, action, exist en tial
state ments, iden tity claims, descrip tions, refer ring and predic ating,
and so on.

Kusch attaches consid er able weight to the distinc tion between these
two verbs and gives it a pecu li arly Latin Amer ican twist, tied to Indi‐ 
genous ontologies.
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Es curioso que el castel lano marginal que se habla en Sudamérica,
espe cial mente cuando se quiere hablar bien, resulta exce siva y
sospechosamente decantado, hasta el punto de que este último
termina por ser suma mente incómodo. Por ejemplo, una
expresión como yo soy, siempre va compañada de cierto esfuerzo,
por el cual lo, que se es, está pegado al sujeto y afir mado
enfáticamente. Además, nunca se es total mente médico. (Kusch, 1977,
p. 251)

It is odd that the marginal Spanish spoken in South América,
partic u larly when one wants to speak prop erly, becomes excess ively
and suspi ciously qual i fied, to the point that it becomes very
cumber some. For example, though an expres sion such as I am is
always accom panied by a certain effort, so that what one is is glued
to the subject and emphat ic ally affirmed, one never is totally what
the predicate expresses. (Kusch, 2010, p. 158)

For Kusch, whose goal, after all, is to reveal Indi genous and popular
thinking in América, the distinc tion marks an onto lo gical contrast
between, on the one hand, a Western concep tu al iz a tion of subject- 
object rela tions, corres ponding  to ser, in which the world is fixed,
defin able, know able, and subject to the laws of cause and effect, and,
on the other hand, an “unstable rela tion among the elements of the
cosmos”, signi fied  by estar (Lugones & Price, 2010, p.  lviii). It is
important to under score that Kusch’s central claim is that the gram‐ 
mat ical distinc tion in Spanish between ser and estar has taken on a
special signi fic ance in Latin Amer ican popular usage. As I showed
above, Kusch  ties estar, as used in América, to the Aymara  term
utcatha, and thus to an Aymara onto logy. He implies that this gram‐ 
mat ical distinc tion performs a partic ular func tion in Latin America
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that it does not neces sarily perform in the Spanish spoken in Spain or
else where. Kusch uses as an example the popular  expression
estar/estoy  trabajando (“to be working/I am working”) instead  of
yo trabajo (“I work”). He suggests that this routine usage in América
captures a tent ative, protean subject in a shifting, unstable universe,
“as if whatever one is doing were the momentary product of a great
instability which hovers in an unseen back ground” (como si aquello
en que se anda fuera el producto momentáneo de una gran inestabil‐ 
idad que se cierne en un trasfondo que no se ve) (Kusch, 2010,
p.  159/Kusch, 1997, p.  251). He also ties this reli ance on estar to the
Quechua notion of the kuty, or what he calls, following Guamán Poma
de Ayala and  others, Pachakuti,  the vuelco, the turning over of the
universe. For the Quechua, the history of the planet and the universe
is marked by five great ages, each of which ended with a kuty of cata‐ 
clysmic remaking of the cosmos. The universe, and the planet,  the
Pachamama, or Mother Earth, remains subject to this cosmic
instability, where everything and anything can be lost, swal lowed,
anni hil ated or over turned. The second half of Kusch’s book, and espe‐ 
cially its cres cendo, is concerned with elab or ating this distinc tion
and this quality of instability as it emerges in popular speech in
Argen tina and, by exten sion, throughout the rest of the Spanish- 
speaking and Indi genous parts of the continent.

Esto coin cide con la característica argen tina, por no decir amer icana,
que pare ciera consi stir en sumergir todo lo que es estable dentro de
la circun stancia, como si aquello en que se anda fuera el producto
momentáneo de una gran inestabil idad que se cierne en un trasfondo
que no se ve. Un gobi erno recién instalado es siempre inestable, lo
que se tiene también es inestable, y aun la opinión propia va
acompañada por la disculpa del me parece a mí. En general se
sumerge lo estable en lo inestable, o sea que se puebla el mundo de
circun stan cias, y se reduce lo que es a lo que está. (Kusch, 1977, p. 251)

This [use of the verb estar] coin cides with the Argen tinean and, even
more widely, Américan char ac ter istic, which seems to consist in
submer ging everything stable within circum stance, as if whatever
one is doing were the momentary product of a great instability
which hovers in an unseen back ground. A recently estab lished
govern ment is always unstable, what one owns is also unstable, and
one even excuses one’s opinion by accom pa nying it with it seems



Translating concepts from Latin American philosophy: Ontologies and aesthetics in the work of
Rodolfo Kusch

to me. Gener ally, the stable is submerged in the unstable, that is, the
world is popu lated by circum stances, and what is reduced to what
está. (Kusch, 2010, pp. 158–159)

Being dwells within circum stance; this Indi genous world view is not
one of harmony with nature. Quite the contrary, people must
constantly engage in ritual propi ti ation of  the Pachamama as insur‐ 
ance against an over turn  or vuelco. For Kusch, in other words, this
cosmic instability has bubbled up through the colo ni ally imposed
Spanish language, inflecting it with an Indi genous sens ib ility, albeit as
broken shards. Glis sant would refer to a similar phenomenon as
forced poetics. Poetics is forced when a subor dinate people tries to
push their expres sion through the colon izer’s language (Glis sant,
1999, p. 120–121).
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My co- translator María Lugones and I tried to intro duce this philo‐ 
soph ical distinc tion in our English trans la tion by preserving estar and
ser, not only because the distinc tion was key for Kusch, but also
because we thought it could be a useful contri bu tion to English- 
language philo sophy. The distinc tion between estar and ser provides
an altern ative narrative of modernity along the axis of cosmo logy
and ontology.

51

Conclusion
Kusch longs for an América that is poten tial, not yet real, and that is
currently mani fest only in frag ments. He tries to recu perate an Indi‐ 
genous thinking that could help realize that vision of América.
Corres pond ingly, we sought in our trans la tion to shore up that vision
where current iden tities and categories may be inad equate or out of
sync with what Kusch wants to bring into being (Grif fiths, 2012, p. 22).
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The theory of trans la tion that informs this article assumes that trans‐ 
lating texts in the human sciences is a form of doing original social
analysis, in this case as critique or crit ical elab or a tion of an original
text. Trans la tion thus goes beyond merely trans posing meaning from
one set of signs to another. Trans lators consciously attempt to reveal
the epistemic found a tions on which the source relies. Trans la tion in
this sense is a creative act to the extent that all crit ical work, such as
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NOTES

1  In a lengthy review of our trans la tion and Kusch’s body of work more
gener ally, Derby shire argues that Kusch sees Indi geneity itself as a “site of
poten tial” (2010, p. 36).

2  The term translan guaging was origin ally coined by Ofélia García to
describe the “language prac tices of bilin guals not as two autonomous
language systems as has been tradi tion ally the case, but as one linguistic
reper toire with features that have been soci etally constructed as belonging
to two separate languages” (García & Wei, 2014, p.  2). This approach to
language prac tice for bilin gual speakers was based on soci o lin guistic
analysis, espe cially of the bilin gual classroom (Wei, 2018; García, 2009). The
notion of translan guaging is also increas ingly being used to theorize multil‐ 
an guaging in written discourse, including trans la tions (Laviosa, 2018;
Bennett, 2024; Ostashevsky, 2023).

3  I offer these brief glosses as an admit tedly prob lem atic short hand since
the complex ities of inter- epistemic and inter- ontologic trans la tion are
precisely what is at stake in this article.

4  Kusch’s insight could be fruit fully applied to all kinds of social
phenomena. For example, this quest for a modern sense of order serves as
the back ground desire for the planned capital of Brasília: Oscar Niemeyer
was inspired by le Corbusier’s scheme for modernist archi tec ture
(Holston,  1989). Pulcritud is also at the heart of the Salvadoran Pres ident
Nayib Bukele’s decision to build some of the largest prisons in the world.
Bukele’s stated goal is to break the back of Salvadoran gangs such as la Mara
Salvatrucha and the Eight eenth Street Gang, which he hopes to contain
within his gleaming dysto pian penit en tiary structures.

5  This and other quota tions from Kusch (2000) are my translations.
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RÉSUMÉS

English
In El pensami ento indígena y popular en América (1977), philo sopher Rodolfo
Kusch aims to recu perate a form of thinking he believes lies at the root of
the Amer ican continent. Thinking in and from the Amer icas has an onto lo‐ 
gical dimen sion for  him: being in the Amer icas is different  from being in
Europe, and Kusch ties this onto lo gical distinc tion to a linguistic and gram‐ 
mat ical distinc tion in Latin Amer ican Spanish that does not exist in
English (ser vs. estar). These and other key concepts posed a chal lenge for
my co- translator, the late Maria Lugones, and me as we set out to produce
an English trans la tion of Kusch’s book. The purpose of this article is to
consider how trans lating chal len ging concepts of this type can bring world‐ 
views and linguistic hori zons into new rela tion ships with one another and
engender new intel lec tual narrat ives and tradi tions. Moreover, trans lating
concepts can be a means of analyzing or inter preting those concepts
(Gaddis Rose, 1998), and is hence a productive exer cise in its own right. The
article focuses on several concepts that are diffi cult to trans late and that
Kusch iden ti fies in Latin Amer ican Spanish as his entry points to uncover
the bases for an  autochthonous Américan philo soph ical tradi tion. These
concepts  include América (which could be mislead ingly trans lated
as “America”); pulcritud (order or clean li ness) in contrast to hedor (stench) as
a binary at the heart of Latin Amer ican modernity; and, most of all, the
distinc tion in Spanish  between estar and ser, on which Kusch bases a
complex onto lo gical theory informed by Quechua and Aymara thinking.
A synopsis of this article can be found here (https://dx.doi.org/10.35562/encounter
s-in-translation.548).

Français
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Dans El pensa miento indígena y popular en  América (1977), le philo sophe
Rodolfo Kusch vise à récu pérer une forme de pensée qu’il croit être à la
racine du conti nent améri cain. Penser dans et depuis les Amériques a une
dimen sion onto lo gique pour lui : être dans les Amériques est différent d’être
en Europe, et Kusch lie cette distinc tion onto lo gique à une distinc tion
linguis tique et gram ma ti cale dans l’espa gnol latino- américain qui n’existe
pas en anglais  (ser  vsestar). Cette distinc tion et d’autres concepts fonda‐ 
men taux ont constitué un défi pour ma cotra duc trice, la regrettée Maria
Lugones, et moi- même, lorsque nous avons entre pris de produire une
traduc tion anglaise du livre de Kusch. L’objectif de cet article est d’examiner
comment la traduc tion de concepts diffi ciles de ce type peut amener les
visions du monde et les hori zons linguis tiques à établir de nouvelles rela‐ 
tions entre eux et à engen drer de nouveaux récits et de nouvelles tradi tions
intel lec tuelles. En outre, la traduc tion de concepts peut être un moyen de
les analyser ou de les inter préter (Gaddis Rose, 1998) et constitue ainsi un
exer cice productif en soi. L’article se concentre sur plusieurs concepts diffi‐ 
ciles à traduire que Kusch iden tifie dans l’espa gnol latino- américain comme
ses points d’entrée pour décou vrir les bases d’une tradi tion  philosophique
Américan autoch tone. Ces concepts  incluent América (que l’on pour rait
traduire à tort par « Amérique »), pulcritud (ordre ou propreté) par oppo si‐ 
tion à hedor (puan teur) en tant que binôme au cœur de la moder nité latino- 
américaine et, surtout, la distinc tion en espa gnol  entre estar et ser, sur
laquelle Kusch fonde une théorie onto lo gique complexe basée sur la pensée
quechua et aymara.
Un synopsis de cet article est disponible ici (https://dx.doi.org/10.35562/encounter
s-in-translation.574).

العربیة
El pensamiento " :یسعى الفیلسوف الأرجنتیني رودولفو كوش في كتابه الصادر عام (١٩٧٧) بعنوان
indígena y popular en América " إلى إحیاء نمط فكري محلّي یكمن في القارة الأمریكیة، وذلك
لاعتقاده بأنّ التفكیر الذي ینشأ داخل القارة الأمریكیة أو ینطلق منها لهُ بعدٌ وجوديّ بحكم اختلاف معنى "الوجود"
في القارة الأمریكیة عن معناه في أوروبا. و یستدل كوش لتوضیح ذلك الاختلاف بسمات لغویة ونحویة في اللغة
الإسبانیة تمیزها عن اللغة الإنجلیزیة، ومنها الفرق بین كلمتيّ "ser" و"estar"، إذ شكّلت هذه المفاهیم الأساسیة
-وغیرها- تحدیاً كبیراً في إنتاج ترجمةٍ إنجلیزیة لكتابِه. وتهدف هذه المقالة إلى دراسة أثر ترجمة هذا النوع من
المفاهیم المعقدة على ظهور روابط جدیدة بین وجهات النظر العالمیة أو الآفاق اللغویة المختلفة، وعلى نشوء أفكار
وتقالید فكریة جدیدة. علاوة على ذلك، قد تُعطي ترجمة تلك المفاهیم فرصة للمزید من التحلیل أو التفسیر
(Gaddis Rose, 1998)، ولذلك تعدّ الترجمة ممارسة مثمرة بذاتها. وتركز المقالة على عدة مفاهیم یصعب
ترجمتها من اللغة الإسبانیة اللاتینیة وصفها كوش بنقاط البدایة لاكتشاف الأسس التي تشكل تقلیدًا فلسفیًا في القارة
الأمریكیة، وتشمل "América" التي قد تترجم خطأً إلى "أمريكا" أو "الأمريكتين"، و"pulcritud" وتعني
"نظام" أو "نظافة" في مقابل "hedor" وتعني "النتانة". إنّ وجود هذه المفاهیم یُظهِر التباین الرئیس في قلب
الحداثة الأمریكیة اللاتینیة، وأهمّها تمییز اللغة الإسبانیة بین "estar" في مقابل "ser"الذي یبني علیهما كوش
نظریة وجودیّة معقدة مستوحاة من تفكیر شعوب الكیتشوا والأیمارا.
https://dx.doi.org/10.35562/encounters-in-translation.69) یمكن العثور على ملخص لهذه المقالة هنا

.(8
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Tañi wirrintukun yenielu ti gvy, rakizuam mapu kvpalu ti pu che ka popular
en América (1977) ti rakizuamtukelu Rodolfo Kusch, ñi tuwvn argentina, fey
kintuykiñe wvtrapvrramal kiñe rakizuam rvkvlvwal ti continente americano
mu. tvfachi kusch, tañi rakizuam tvfachi américa pikelu pu che yeniey kiñe
rakizuamn zungu nielu ti che ka rakizuam niey pu che mvlelu Europa.
Feymew ti filosofo feypi mvley kiñe leling tvfachi epu leling kvmvn tvfachi
mongenmu ka trvr mvlelunulo ti wirrintukunmu español mvlenulu ti ingles
mu. Akulu ti antv ñi epuñpvle genial ti kewvn tvfachi chillka kusch ta ingles
mu, feita ka leling, ka kiñe rulpazungu mvley. Tvfachi wirrintukun yeniey
rulpazungu ñi kvzaw Kusch kintukey feipial chumgechi rulpazungual ti
zungu kiñeke kimfalay ka mvley kake leling linguisticos ka itrofill leling
mongen, ka kimvn mvlelu pu intelectuales mu. Pütrükeñma ga rakizuamkey
che rulpazuguyem (Gaddis Rose, 1998) femgechi güreniegerpukey kimün,
kiñe rakizuam. Feytachi artikulu mew tukulpagey kike ngemül küzawgelu ñi
rulpazugugeal, Kush pünhey feytachi nhemül mülelu latinoamericano
español mew, zewmayam kiñe filosofía autóctona rulpazugun tripalu
Latinoamérica mapu mew. Tukulpaiñ kiñwke nhemül, müley América
("América" (país) reke rulpazugugeafuy inglés zugu mew; ka müley pulcritud
(Pepi femün nhemül "order" well "cleanliness") Nümün ("stench") mew
nüwküley ka püchi kaley feychi nhemül mee pi Kusch, feytachi dicotomía
tañi ñizo tati latinoamericana modernidad mew, la müley "femgen" ka
"mvlen", feytachi zugu rume faliy, günezuamfalüy pi Kuch, feytachi zugu
mew nüwküley ñi ontológico teoría, nüwküleu kechua rakizuam mew ka
aymara rakizuam mew. Pütrükeñma ga rakizuamkey che rulpazuguyem
(Gaddis Rose, 1998) femgechi güreniegerpukey kimün, kiñe rakizuam.
Feytachi artikulu mew tukulpagey kike ngemül küzawgelu ñi rulpazugugeal,
Kush pünhey feytachi nhemül mülelu latinoamericano español mew,
zewmayam kiñe filosofía autóctona rulpazugun tripalu Latinoamérica mapu
mew. Tukulpaiñ kiñwke nhemül, müley América ("América" (país) reke
rulpazugugeafuy inglés zugu mew; ka müley pulcritud (Pepi femün nhemül
"order" well "cleanliness") Nümün ("stench") mew nüwküley ka püchi kaley
feychi nhemül mee pi Kusch, feytachi dicotomía tañi ñizo tati
latinoamericana modernidad mew, la müley "femgen" ka "mvlen", feytachi
zugu rume faliy, günezuamfalüy pi Kuch, feytachi zugu mew nüwküley ñi
ontológico teoría, nüwküleu kechua rakizuam mew ka aymara rakizuam
mew.
We would like to thank Luz Marina Huen chucoy Millao (Univer sidad Católica
de Temuco, Chile) for this trans la tion of the article’s abstract in Mapudungun.
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আ�জ�  ি�নীয় দাশ�িনক �রাডলেফা কুশ  তাঁর El pensamiento indígena y popular
en América (1977) বইিটেত আেমিরকা মহােদেশর দাশ�িনক িচ�া ধারার �য ��াতিট পুন� �ােরর �চ�া
কেরেছন, �সিট ইউেরাপীয় িচ�া ধারার মূলে�াত �থেক �সূত। মািক� ন যু� রা �� থাকা এবং মািক� ন যু�‐ 
রা ��র মেধ� �থেক িচ�া করা কুেশর মেত মািক� নী অি�� �য ইউেরাপীয় অি� ��র �থেক িভ� এই িবেশষ
তাি�ক মা�া বহন কের । এই তাি�ক পাথ� ক�িট িতিন ��ািনশ ভাষার একিট ভািষক এবং ব�া ক রণগত
�বিশ ���র সােথ যু� কেরেছন যা ইংের িজেত �নই ( ser বনাম estar)। এিট �বিশ ��িট এবং ত� িব দ�ার
অন�ান� মূল ধারণা �িল আমার সহ- অনুবাদক, �য়াত মািরয়া লুেগােনস, এবং আমার জন� িকছু সং��
�তির কেরিছল যখন আমরা কুেশর বইেয়র অনুবাদ ইংের িজেত করেত �� কেরিছলাম। এই �ব �িটর
উে�শ� একিট িনিদ� � িচ�া �শলীর মূল ধারণা �িলর অনুবাদ নতুন িব� দ শ�ন এবং ভাষাগত িদগ�েক কী
ভােব এেক অপেরর সােথ নতুন স� �ক�  আব� কের অিভনব আখ�া িয়কা এবং ঐিতেহ�র জ� �দয় তা
িনেয় আেলাচনা করা।তা ছাড়াও গ�ািডস �রােজর (১৯৯৮) যুি�েত তে�র (concepts) অনুবাদ �সই
ধারণা � িলেক িবে�ষণ বা ব�া খ�ার করার আরও একিট প�িত হেত পাের এবং িনজ অিধকােরই অনুবাদ
এে� �� একিট ফল�সু �েচ �া। এই �ব �� অনুবােদর জন� কিঠন (difficult- to-translate) িকছু
ধারণার ওপর �জার �দওয়া হেয়েছ, মূলতঃ �য ধারণা � িলেক কুশ ল�ািটন আেমিরকান ��ািনশ ভাষা
িদেয় �দশজ আেমিরকান দাশ�িনক ঐিতেহ�র �কৃিত িবে� ষেণর জন� ব�া খ�া কেরেছন। �য ধারণা �িল এই
আেলাচনার জন� �বেছ �নওয়া হেয়েছ তা �হাল আেমিরকা (অনুবােদর �� �� যা আেমিরকা মহােদশ বা
মািক� ন যু� রা � িহসােব িব�া ি� সৃি� করেত পাের); ল�ািটন আেমিরকান আধুিন কতার দুই

িবপরীত  �ম�pulcritud (শৃ�লা বা পির� �তা)  এবং hedor (দগূ��); এবং, সেব�াপির,
��ািনশ ভাষায় estar এবং ser মেধ� পাথ�ক�। এই পাথ�ক� এবং �কচুয়া ও আইমারা িচ�া ভা বনার
ওপর িভি� কের কুশ তাঁর জিটল স�া তা ি�ক মতবাদ �িত �া কেরন।
�ব �িটর  সারসংে�প এখােন (https://dx.doi.org/10.35562/encounters-in-translation.720)
পাওয়া যােব ।

Español
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En su  libro El pensa miento indí gena y popular en América  (1977), el filó sofo
argen tino Rodolfo Kusch se propuso recu perar una forma de pensa miento
que consi de raba arrai gada en el conti nente ameri cano. Para Kusch, pensar
en y desde América tiene una dimen sión onto ló gica:  el  ser en América es
dife rente del ser en Europa; a partir de allí, el filó sofo esta blece un vínculo
entre esta distin ción onto ló gica y una dife rencia lingüística y grama tical del
español que no existe en inglés: ser vs. estar. A la hora de traducir el libro de
Kusch al inglés, esta dife rencia, entre otros elementos y conceptos, repre‐ 
senta un obstáculo o desafío de traduc ción. Este artículo aborda la traduc‐ 
ción de la obra de Kusch buscando poner de relieve el hecho de que la
traduc ción de conceptos, más allá de su difi cultad, genera también nuevas
rela ciones entre distintos hori zontes lingüísticos y cosmo vi siones diversas,
nuevas narra tivas, e incluso tradi ciones inte lec tuales. De hecho, la traduc‐ 
ción de conceptos puede ser una manera de analizar e inter pretar dichos
conceptos (Gaddis Rose, 1998), por lo que supone un ejer cicio produc tivo en
sí mismo. En el artículo se comenta la traduc ción de varios conceptos espe‐ 
cí ficos difí ciles de traducir y que, siendo propios del español lati no ame ri‐ 
cano, Kusch utiliza como punto de partida para elaborar su trabajo sobre
una tradi ción filo só fica autóc tona lati no ame ri cana. Entre estos conceptos
se  encuentran  América  (que puede ser tradu cida al inglés de manera
errónea como “America”; también pulcritud (equi va lente posible de “order” o
“clean li ness”) y que Kusch contrasta  con  hedor  (“stench”) para formar una
dico tomía que según él cons ti tuiría la matriz de la moder nidad lati no ame ri‐ 
cana; y finalmente, ser y estar, rela ción muy impor tante para Kusch y en la
cual el filó sofo basa su compleja teoría onto ló gica a partir del pensa miento
quechua y aimara. 
Una sinopsis de este artículo se puede encontrar aquí (https://dx.doi.org/10.3556
2/encounters-in-translation.572).

 فارسی
El pensamiento indígena y popular en ،پروفسور رُدولفو کوش در کتاب (1977) خود
América، قصد دارد شکلی از تفکر را احیا کند که به عقیده او در ریشه های قاره آمریکا نهفته است. به نظر
او، اندیشیدن در بستر قاره آمریکا و از منظر آن، جنبه ای هستی شناختی دارد: بودن در قاره آمریکا با بودن
در اروپا متفاوت است، و کوش این تفاوت هستی شناختی را به تمایزی زبان شناختی و دستوری در زبان
اسپانیایی آمریکای لاتین پیوند می زند؛ تمایزی که در زبان انگلیسی وجود ندارد (ser vs. estar). این مفاهیم
اصلی و موارد دیگری از این دست موجب شده است که ترجم�� کتاب او به زبان انگلیسی کار دشواری باشد.
هدف آن است که ببینیم چطور ترجمة مفاهیم جدل برانگیزی از این نوع، می تواند روابط جدیدی میان
جهان بینی ها و افق های زبانی ایجاد کند و موجب ظهور روایت ها و سنت های فکری جدید شود. علاوه براین،
ترجمه کردن این مفاهیم می تواند روشی برای تحلیل یا تفسیر آنها باشد (Gaddis Rose, 1998) و به همین
دلیل، فی نفسه سازنده است. این مقاله بر چند مفهوم تمرکز دارد که ترجمه شان دشوار است و کوش از این مفاهیم
در زبان اسپانیایی آمریکای لاتین، به منزل�� نقاط ورود خود برای کشف مبانی سنت فلسفی بومزاد آمریکایی بهره
می گیرد. این مفاهیم شامل دوگانه های زیر است: امِریکا (América) که ممکن است به اشتباه به آمریکا
(America) ترجمه شود؛ pulcritud (آراستگی، تمیزی) در مقابل hedor (متفعن، بوی گند) ـ دوگانه ای
مفهومی در دل مدرنیت�� آمریکای لاتین؛ و مهم تر از همه، تمایز بین estar و ser در زبان اسپانیایی که کوش،
با الهام از تفکر کیچوا و آیمارا، نظری�� هستی شناختی پیچیده ای را بر پای�� آن مطرح می کند.
(https://dx.doi.org/10.35562/encounters-in-translation.699) خلاص�� این مقاله را می توانید در اینجا

پیدا کنید.
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Português
Na  obra El pensa mi ento indí gena y popular en  América (1977), o filó sofo
Rodolfo Kusch busca resgatar uma forma de pensa mento que, segundo ele,
está na origem do conti nente ameri cano. Pensar nas Américas, e a partir
delas, tem para ele uma dimensão onto ló gica: ser/estar nas Américas é
dife rente de ser/estar na Europa, e Kusch faz uma conexão entre essa
distinção onto ló gica e uma distinção linguístico- gramatical no espa nhol
latino- americano que não tem corres pon dência em inglês  (ser vs. estar).
Estes e outros conceitos- chave cons ti tuíram um desafio para a produção de
uma tradução do seu livro para a língua inglesa. O obje tivo deste artigo é
consi derar como a tradução de conceitos desa fi a dores dessa natu reza pode
fazer com que visões de mundo e hori zontes linguís ticos se conectem entre
si em novas rela ções, engen drando narra tivas e tradi ções inte lec tuais inova‐ 
doras. Além disso, a tradução de conceitos pode ser um meio de análise e
inter pre tação desses mesmos conceitos (Gaddis Rose, 1998), sendo, assim,
um exer cício produ tivo em si mesmo. O artigo volta- se, primor di al mente,
para vários conceitos difí ceis de traduzir que Kusch iden ti fica no espa nhol
latino- americano como os seus pontos de entrada que conduzem a um
desvelar dos funda mentos de uma tradição filo só fica autóctone américana.
Esses conceitos  incluem América (que poderia ser, de forma equi vo cada,
tradu zido como “America”); pulcritud (ordem ou limpeza) em contraste com
hedor (fedor) como uma forma binária no coração da moder ni dade latino- 
americana; e, acima de tudo, a distinção, em espa nhol, entre ser e estar,
com base na qual Kusch desen volve uma complexa teoria onto ló gica infor‐ 
mada pelo pensa mento quéchua e aimará.
A sinopse deste artigo pode ser acessada aqui (https://dx.doi.org/10.35562/encoun
ters-in-translation.587).

Kichwa
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El pensamiento indígena y popular en América  (1977) sutichasqa p’anqanpi,
amawt’a argentino Rodolfo Kusch continente americanopi runa
t’ukurisqanmanjina umancharikuna tiyan, nispa nirqa. Tata Kuschpaq
Americapipis Americamantapachapis runaq t’ukuriyninqa uk dimensión
ontológica nisqayuq: Americapi kay rimariyqa Europamanta kay rimariyqa
wakjina; chaymanta, payqa chay distinción ontológica nisqata khuskachan,
chantapis español simiq lingüisticanpi gramaticanpi kasqanta mana inglés
simipi kasqanwan qhawarin: inglespiqa kay (ser) /kasay (estar) uklla. Kay
rimariykunapis wak rimariykunapis Kushpata p’anqanta españolmanta
inglesman tikrasaspaqa, ancha sasa karqa. Kunanqa, kay llank’ayniy
Kuschpaq p’anqaynin inglesman amawt’a wañusqa mama María Lugoneswan
tikrasqaykumanta qhawarichin. Kay llank’ayniypiqa askha sasa rimariykunaq
tikrayninmanta qhawarichini. Chayta ruwaspaqa musuq relaciones nisqa
cosmovisiones lingüísticaspura khuskachayta atikun. Musuq narrativas
yurichiytapis ruwayta atikullantaq, intelectualespata llank’ayninkutapis
tikrayta. Mama Gaddis Rosepaq (1998) rimariykunata tikrayqa kanman:
rimariykuna kasqankuta qhawariy jinallataq niyta munasqankuta. Jinaspataq,
rimariykunata tikrayqa amañayman apawanchis, chayta ruwayqa sumaq,
inininapaqpis sumaqpunimin. Kay llank’ayniypiqa askha sasa rimaykunaq
tiqrayninmanta qhawarichini. Kay rimariykuna español latinoamericano
simimantapuni kasqankuraykutaq, chaykunawanpuni uk tradición filosófica
autóctona latinoamericana nisqamanta llank’ayninta ruwananpaq
p’anqayninpi tata Kusch apaykachan. Kay laya rimariykunamantaqa kaykuna
kasanku: América inglesman tikrayqa “America” pantasqacha kanman,
jinallataq llimphu inglés simipi “k’uchunchasqa” manaqa “pichasqa”. Kaytataq
tata Kusch asna  rimariywan kikinchan, dicotomía nisqata wakichinapaq.
Kaytaq paypaq modernidad latinoamericaqpata matriznin kanman.
Kuschpaq kay / kasay rimariykunata khuskachayqa anchayupapuni.
Chaykuna patapitaq sasa teoría ontologicanta llank’arin. Chaytaq qhiswa
runaq aymara runaq t’ukuriyninkumantapacha qhawarisqa kasan.
We would like to thank Denise Laredo Antezana (Universidad Mayor de San
Andrés (Bolivia) and Qjinti Barrios van der Valk (York University, Canada) for
this translation of the article’s short abstract in Quechua.
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El pensa mi ento indígena y popular en América adlı eserinde filozof Rodolfo
Kusch, Amerika kıta sının köke ninde yattı ğına inan dığı bir düşünce biçi mini
hayata döndür meyi amaç la mak tadır. Ona göre Amerika’da ya da Amerika’ya
özgü düşün menin onto lojik bir boyutu vardır: Amerika  kıtasında olmak
Avrupa  kıtasında olmaktan fark lıdır. Kusch, bu onto lojik ayrımı İngiliz cede
olmayıp Latin Amerika İspan yol ca sında bulunan dilbi limsel ve dilbil gisel bir
ayrım ile iliş ki len dir mek tedir (ser ve estar). Bu ve benzeri anahtar kavramlar
kitabın İngilizce çevi ri sinde zorluklar oluş tur mak tadır. Bu makale, bu tür
zorlu kavram ların çevi ri sinin dünya görüşü ve dilbil gisel ufuk ları yeni iliş ki‐ 
lerle nasıl buluş tu ra bi le ce ğini ve alışıl mışın dışında anla tılar ve gele nekler
meydana geti re bi le ce ğini ince le meyi amaç la mak tadır. Bununla birlikte, söz
konusu kavram ları çevirmek aynı zamanda bu kavram ları analiz etme ve
yorum la manın da bir yolu olabilir (Gaddis Rose, 1998). Bu sebeple çeviri
kendi başına bir üretim eyle midir. Bu makale çevril mesi zor olan birkaç
kavrama odak lan mak tadır. Kusch, Latin Amerika İspan yol ca sın daki bu
kavram ları,  kadim Américan felsefe gele ne ğinin teme lini ortaya çıkarmak
için başlangıç noktası olarak görmek tedir. Bu kavramlar América (yanlış lıkla
Amerika olarak çevril meye yatkındır), Latin Amerika modern li ğinin merke‐ 
zin deki bir ikilik  olarak hedor’a (kötü koku)  zıt pulcritud (düzen ya da
temizlik) ve en önem lisi de Kusch’un Quechua ve Aymara felse fe sine dayan‐ 
dır dığı karmaşık onto lojik bir kavram olan İspanyolcadaki estar ve ser arasın‐ 
daki ayrımı içermektedir.
Bu maka lenin geniş le tilmiş özetine buradan (https://dx.doi.org/10.35562/encounter
s-in-translation.616) ulaşabilirsiniz.

中文
在《El pensamiento indígena y popular en América》（1977）中，阿根廷哲学
家鲁道夫・库什（Rodolfo Kusch）致力于恢复一种思考形式，他相信这种思考
形式根植于美洲大陆。对他来说，在美洲，从美洲的角度思考，意味着一种本体
论的维度：生存于美洲不同于生存于欧洲（being in the Americas is different
from being in Europe），库什将这种本体论差异与拉丁美洲西班牙语中语言和
语法区别联系起来，而这种区别在英语中并不存在（ser vs. estar）。当我们着
手翻译库什的书时，这些和其他关键概念对我的合作译者，已故的玛丽亚・卢戈
内斯 (Maria Lugones)和我自己提出了挑战。本文旨在思考翻译这种具有挑战性
的概念是如何将世界观和语言视野带入彼此之间的新的关系中，并产生新的知识
叙事和传统。此外，翻译概念可以成为分析或解释这些概念的一种方式（Gaddis
Rose，1998），因此翻译本身就是一项富有成效的实践。本文重点讨论几个难以
翻译的概念，这些概念被库什在拉美西班牙语中确定为他的切入点，用以揭示本
土Américan哲学传统的基础。这些概念包括 América（可能被误导性地翻译为
“America”）；pulcritud（order or cleanliness）与hedor（stench）的对比作
为拉丁美洲现代性核心的二元对立关系；最重要的是，西班牙语中 estar 和 ser
的区别，在此基础上，库什建立起了一套基于克丘亚语和艾马拉语思维的复杂的
本体论理论
本文的概要可以在这里查阅 (https://dx.doi.org/10.35562/encounters-in-translation.576)

https://dx.doi.org/10.35562/encounters-in-translation.616
https://dx.doi.org/10.35562/encounters-in-translation.576
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