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Introduction
In 1878, Ngāti Kahun gunu politi cian and writer Henare Tomoana
published a highly crit ical essay in the Māori- language newspaper
Te Wananga concerning European colo nial land acquis i tion. The
article, refer en cing settler- colonial efforts to alienate land from its
Indi genous stew ards, argued that “to unravel a Maori title requires a
know ledge of so vast an amount of the old history of the race, that it
excludes any European from being able to sit as a Maori claim
to land.” 1 Tomoana’s words were a clear expres sion of resist ance
against imper i alist expan sion in Aotearoa New Zealand, symbolic of
wider anti- colonial tend en cies within Māori liter ature. Invoking
whakapapa (ancestry) in explaining the insepar ab ility of the land and
its people, Tomoana aimed to combat prevailing European ideas of
land resource posses sion from a Māori stand point. In doing so, he
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contrib uted to a regional literary tradi tion of resist ance against
imper i al istic resource exploitation.

The south- eastern districts of Te Ika- a-Māui, Tomoana’s home, had
for decades been the subject of what Cameron Boyle labels “the
settler- colonial project of mass migration.” 2 From 1841 onward,
European colon ists settled and occu pied Wair arapa, a remote district
within this area. Wair arapa consti tutes a series of valleys separ ated
from Wellington by moun tain ranges, and was at the time domin ated
by “belts of forest” 3 varie gating fertile allu vial land, providing Māori
with resources for subsist ence horti cul ture. This land was the
tūrangawaewae (ances tral home) of numerous hapū (autonomous
clan- groups), including Ngāti Moe, Te Hika a Pāpāuma, and Ngāti
Hamua, among others. To the Indi genous Ngāti Kahun gunu
and Rangitāne iwi (tribal groups) of the region, settler- colonialism
imposed upon the socioeco nomic stability afforded by tradi tional
cultiv a tion of the whenua (land). In further modi fying these
envir on ments, settlers threatened the tradi tional attach ments of
Māori to the resources that formed the found a tion of their culture.

2

While Māori had effected their own changes to the land in centuries
prior, Europeans viewed these alter a tions as insig ni ficant and
incom pat ible with settler capit alism. Envir on mental historian Anna
Boswell char ac ter izes this “continuing crusade” 4 of imper i alism as
part of a wider “ecocide” 5 enacted by European colon ists. Here,
“scorched- earth colo nial policies” 6 contrib uted to imper i alist efforts
toward erad ic ating Māori connec tions to their land. As analyst Kate
Riddell explains, settler- colonists aimed to minimize the signi fic ance
of this ecocide through cultural supplant a tion: as “the land was
cleared and ‘improved’ by European toil […] the native was
supplanted by the introduced.” 7

3

Against the back drop of these prevailing ideo lo gies, settlers also
char ac ter ized Māori as passive observers of this ecocide of land
alien a tion rather than resisting it. However, the surviving corpus of
Māori- language primary liter ature refutes such alleg a tions. This
paper contends that, during Wair arapa’s early colon iz a tion from 1841
to 1853, Māori consist ently asserted mana whenua (sover eignty over
land) in their literary expres sions of resist ance. In examining three
types of oral and written works, this paper explores the varying
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Figure 1. Map of Wair arapa, created c. 1860 by unknown colonist

Grass land, moun tains, swamps, and forest are noted on the map. Pink shaded areas
represent land under Māori owner ship by this time. 

Repos itory: Alex ander Turn bull Library, Wellington, New Zealand, refer ence
number: MapColl- 832.45gbbd/[ca.1860]/Acc.36640

tech niques by which Māori would engage with colo nial land resource
exploit a tion. First, Māori- language press public a tions on land
alien a tion are analyzed, contex tu al izing such disrup tion within the
Indi genous soci opol it ical milieu. Second, this article invest ig ates the
role of personal letters in constructing envir on ment alist oppos i tion.
Finally, this paper scru tin izes the missionary corpus of recorded oral
testi mony by Wair arapa anti- colonial activ ists. It is argued that these
asser tions of mana whenua center the agency of Wair arapa Māori in
defying colo nial encroach ments on their tūrangawaewae.

Cour tesy of the Alex ander Turn bull Library5

https://publications-prairial.fr/textures/docannexe/image/1267/img-1.jpg
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Histori ography and Methodology
Until fairly recently, relevant histori ography was domin ated by what
Kerry Howe describes as an “over arching paradigm of Māori
as victims” 8 in the face of colo nial ecocide. In general, previous
schol ar ship has rein forced colo nial narrat ives of passivity in the
region, presenting Māori as mostly indif ferent to European expan sion
into local envir on ments. Envir on mental historian Paul Star
emphas izes that prior research char ac ter ized European atti tudes
toward Aotearoa’s natural envir on ments in a relative vacuum, “cut
without aware ness of […] the indi genous environment.” 9

Michael Roche’s History of Forestry (1990), for instance, portrayed
Māori as prior it izing envir on mental conser va tion, but not neces sarily
actively opposing ecocide. 10 In public histories such as Rebecca
O’Brien and Robert McClean’s Envir on mental Issues Over view Report
for the Tararua District (2001), Māori are described as
“strug gling people” 11 almost help less against the “system atic
destruc tion of taonga and cultural rights.” 12

6

Signi ficant work has been done within histori ography toward
recti fying these issues, espe cially by Māori them selves. A now- 
substantial bibli o graphy exists in char ac ter izing the overall body of
early envir on ment alist works produced by Māori. These sources, in
general, have examined Māori responses to land alien a tion and their
consequences during the time period in ques tion, emphas izing their
agency and reten tion of mana (spir itual prestige) in creating anti- 
colonial texts.

7

Eva Rask Knudsen’s foundational The Circle and the Spiral (2004)
estab lishes a crit ical post co lo nial frame work for analyzing anti- 
ecocidal Māori liter ature, espe cially relevant to invest ig a tions from an
“outside- in perspective” 13 such as this paper. Knudsen notes that the
writers of anti- colonial liter ature tended to separate them selves from
settler view points, opposing ecolo gical threats through concepts
grounded in Māori tradi tion. These writ ings, Knudsen argues,
func tioned as socially func tional objects and promoted “the
persever ance of Indi genous spir itu ality and tradition” 14 in the literary
construc tion of Māori anti- ecocidal argu ments. Knudsen emphas izes
the role of wāhine (women) in this liter ature, contrasted with the
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patri archal “Pakeha environment.” 15 Simil arly, in Vincent O’Malley’s
The Meeting Place (2012), it is argued that women played a major role
in recog nizing and resisting ecocide, repres enting part “of the
wider community” 16 that would “adju dicate upon […] daily living” 17

equally to men. Wāhine contrib uted regu larly to komiti (council)
discus sions, in delib erate contrast to European patriarchy.

Paola Della Valle, in From Silence to Voice (2010), reaches similar
conclu sions informed by this post co lo nial view, commenting that “a
site of Maori resist ance – a chink in the armor of colo nial authority –
 origin ated in the produc tion of texts.” 18 Liter ature aided in
preserving the memory of signi ficant loca tions, including those rich
in resources important for mahinga kai (tradi tional food- gathering
prac tices). Della Valle also notes that Māori subverted settler- 
colonists’ “dominant discourse” 19 in liter ature, produ cing
“cracks within” 20 colo nial know ledge systems. O’Malley argues that
this oppos i tion was based on the “far from […] trivial infringements” 21

of colon ists in violating tuku whenua (the tradi tional systems
under pin ning communal land trans fer ence) with “the aim to
restore balance” 22 motiv ating this rejection.

9

Other authors typify Māori literary responses to ecocide in terms of
their own exper i ences, an Indigenous- led collec tion of views that are
priv ileged throughout this invest ig a tion. Works framed around
collective resist ance, for instance, have been examined as forms of
anti- ecocidal rhet oric. As Danny Keenan (Te Āti Awa) writes in
Envir on mental Histories of New Zealand (2002), “Māori expressed
their responses to vanishing land scapes in many different forums […]
[They] perceived the totality of envir on mental change and sought to
relate to it.” 23 Frith Te Aroha Driver- Burgess’s 2015 thesis “Korero
Pukapuka, Talking Books” also describes popular liter ature among
Māori as part of a pattern of “cohesive action.” 24

10

It is important to consider the place that written and recorded texts
held within Māori cultural concep tions of the world during this early
period of colon iz a tion. Arini Loader’s (Ngāti Raukawa, Ngāti Whakaue,
and Te Whānau- a-Apanui) chapter in A History of New
Zealand Literature (2016) described, simil arly, how Māori considered
written material on envir on mental policy polit ic ally. In the circu la tion
of these works, narrat ives coalesced around Māori cosmo lo gical
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connec tions to the land, espe cially referencing whakapapa as part of
this histor ical record. Literary resist ance, including that which was
spoken, centered on “demon strating and reinforcing” 25 such
rela tions to the land. Keenan, like wise, expresses that “Māori sought
to control the meanings” 26 of their exper i ences through “asser tions
of iden tity and mana,” 27 calling upon “specific historic landscapes” 28

in formu lating resist ance. Nēpia Mahuika (Ngāti Porou), in Rethinking
Oral History and Tradition (2019), notes that polit ical liter ature on
ecocide could be contex tu al ized within “the same whaikorero
(speech making) conven tions of the marae.” 29 Loader has also
noted that wāhine were heavily involved in literary
processes, defining whakapapa rela tion ships through their
creative work. 30

Collect ively, these sources provide a strong frame work for the
analysis of Māori anti- colonial texts and their oppos i tion to the early
European ecocide in Wair arapa. Evid ently, liter ature, including
speech, occu pied a signi ficant place in Māori soci eties throughout
the period. In the dissem in a tion of literature, tangata whenua
(Indi genous people) displayed a strong sense of agency against
European- led envir on mental disruption.

12

Niupepa (Newspapers)
Coin ciding with the first European incur sions into Wair arapa was the
colony- wide estab lish ment of a number of niupepa (news pa pers
published either fully or partially in the Māori language). This
consti tuted a major change in the methods by which Māori could
commu nicate with each other. 31 The public dissem in a tion of the
written word allowed for the trans mis sion of ideas beyond the marae
(meeting place), promoting wide- scale polit ical discussions.

13

Initially, niupepa were often used as an instru ment by which the
Crown (colo nial govern ment) attempted to mitigate atti tudes of
resist ance among Māori, both in Wair arapa and beyond. Niupepa
such as Te Karere o Niu Tireni aimed, according to contem porary
English settler Thomas Hocken, “to explain the bene fi cent laws
of civilization,” 32 with a view to subsume Māori cultures under
European rule. No Māori served on or with the edit orial board of Te
Karere o Niu Tireni, admin is trated by English- born Chief Protector of
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the Māori, George Clarke. 33 Clarke’s main interest in publishing the
paper, according to Hocken, was to promote “the cultiv a tion
of land”: 34 that is, forest clear ance. An article of 1842, for instance,
appro pri ated the perspective of an anonymous Māori corres pondent
in arguing for land clear ance: “me tango i tenei ritenga rangatira
mo koutou.” 35 These posi tions continued to define Crown niupepa as
organs of colo nial propa ganda throughout this period of
imper i alist expansion.

The public a tion of independent niupepa, however, some what
countered these propa gand istic attempts at persuading Māori toward
passivity regarding land alien a tion. Among these niupepa was the
Southern Cross, published in Auck land by Scot tish settler John Logan
Camp bell, a critic of then- Governor George Grey’s regime of land
acquis i tion, which he described as bene fiting only “spec u lators, fly- 
by-night land jobbers, and adventurers.” 36 Moreover, he was
outwardly sympath etic to local Māori. As such, the Southern Cross
was unusual in that it offered a gener ally pro- Māori view point that
published written state ments opposing Crown policies and asserting
mana whenua.

15

In 1849, the Southern Cross published a notice from a number of
rangatira (hapū leaders) criti cizing the methods by which land was
acquired, discussing how tuku whenua (tradi tional land trans fer ence)
was subverted during Crown land sales throughout Wair arapa. At this
time, Governor Grey and Land Purchase Commis sioner Donald
McLean aimed to acquire the district’s “valu able” land, which
ulti mately occurred in 1853. 37 Among these rangatira were Wiremu
Kingi Wair arapa (Te Āti Awa) and Ernest Porutu (Ngāti Hamua),
resid ents of Wair arapa who were known for hard line stances on land
resource exploitation. 38 Citing proposed Wair arapa land sales, the
notice argued against laws allowing for the alien a tion of Māori- held
whenua:

16

kihai matou i whakaae ki a te Kawana te mana o to matou Motu me
tuku ano ki nga pakeha na tau tikanga i rawa kore ai matou. Kua
rongo nei matou ko nga tangata o Wair arapa e tuku ana i a ratou
kainga ki nga pakeha [...] na te Kuini i mea mana ano matou e ti aki
me o matou taonga ho mai ra te ritenga o nga tangata o te Kuini. 39
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The letter illus trates a literary current among Wair arapa
Māori wherein niupepa created “a sense of
community engagement,” 40 as Driver- Burgess explains, using the
newly intro duced medium of print to argue against colo nial land
exploit a tion. The contents of niupepa were gener ally read aloud to
groups, rein for cing polit ical discourse as a communal,
literary activity. 41 Niupepa contrib utors were aware of this custom
and often addressed it directly. For instance, an anonymous
contrib utor alluded: “as Sir George Grey read […] to the Natives, so I
hope all white men that live near the pahs at Wellington, at Wair arapa
[…] will read mine to them also.” 42 In recog nizing collab or ative Māori
reading prac tices, these contri bu tions became effective counter- 
propaganda against land alien a tion and, consequently, ecocide.
Niupepa quickly became cemented within Māori liter ature as a
method by which concerted oppos i tion to land seizure could be
widely distrib uted among iwi, hapū, and whānau (families). 43

17

While the writ ings featured in niupepa such as the Southern Cross
were deeply connected to Māori literary tradi tions emphas izing the
whakapapa of whānau and their ties to the land, many writers chose
to use tech niques uncon ven tional to the medium. The integ ra tion of
these complex tech niques often subverted conven tions of Māori
inform a tion systems as a whole. According to Hemopereki Simon,
tradi tional forms of Māori liter ature such as mōteatea (chants) and
waiata (songs), often created by wāhine, typic ally used hapū- specific
idioms opaque to outsiders. 44 In creating liter ature intended for
wider consump tion, writers extended what Knudsen describes as
“symbolic meditation” 45 outward into the wider Māori
“polit ical unconscious” 46 throughout the colony by redu cing their
use of such idioms in the interests of accessibility.

18

Authors of niupepa corres pond ence occa sion ally acknow ledged this
func tion ality. In a letter of 1843, for instance, prom inent Te Āti Awa
statesmen and Wair arapa land holders Wī Tako Ngātata and Te Ropiha
Moturoa wrote to the hapū of Cook Strait about Land Commis sioner
William Spain’s effective nulli fic a tion of their iwi’s land claims, stating
“ama uake nei kiakite tatou i te he otira kaua e wakanuia te korero ki
te ngutu o te tangata otira ki a mohio nga tangata katoa, o nga kainga
katoa o nga Maori. Heoi ano a matou korero.” 47 The letter, published
in the New Zealand Colonist, urged the Māori inhab it ants of coastal
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kāinga (settle ments) to acknow ledge colo nial trans gres sions. While
also encour aging them to refrain from direct violent resist ance, it
rein forced to hapū that concern surrounding envir on mental
preser va tion existed outside of their local communities.

Notably, the letter contains few allu sions specific to Te Āti Awa while
retaining poetic tech niques familiar to a wider Māori audi ence.
Struc tural refer ences to waiata and mōteatea appear in the
corres pond ence, exem pli fied by “short, quick, self- evident phrases” 48

of the type iden ti fied by Loader and Jane McRae as a feature of
waiata tangi (mourning songs) and whakaaraara pā (sentry chants),
signaling the seri ous ness of the authors’ inten tions in expressing
their “complaints.” 49 Its framing as an open letter, incor por a tion of
poetic tech niques, and secondary trans la tion into English indicate
that Wī Tako and Moturoa desired for readers to intern alize this
ecocide across gender and ethnic bound aries, retaining a delib er ately
broad audience. 50

20

Pukapuka (Private Letters)
By 1841, letter writing had become a common form of literary
produc tion in Māori soci eties throughout the archipelago. Pukapuka
(in this context, direct corres pond ence) had, since at least the first
decade of the 19th century, gained an important status among Māori.
As pieces of anti- colonial liter ature untethered from the intent of
public display, unlike in niupepa, direct corres pond ence allowed
Māori writers to estab lish, as Knudsen notes, their “own centers and
found a tions in [their] narratives,” 51 deeply entwined with tradi tional
know ledge systems.

21

These sources must be eval u ated in context. Many incoming letters
penned by Māori were destroyed or altered by the receiving
admin is trators if, as Loader comments, the corres pond ence did “not
paint [them] in a good light.” 52 A notable excep tion was the collec tion
of Land Purchase Commis sioner Donald McLean, a Scot tish colonist
who spear headed mass land alien a tion in Wair arapa from 1848
onward. According to historian Jim McAloon, McLean’s intent was
“incul cating the moral economy of capitalism” 53 and “imposing
state control” 54 upon Wair arapa Māori. Such convic tions likely
contrib uted to McLean’s dili gent preser va tion of inbound

22



“Praying to the Devil”: Māori-Centered Histories of Resistance Against Environmental Alienation in
Wairarapa, 1843‑1853

corres pond ence, which could serve as evid ence in later European- led
legal cases involving land seizure. 55 As such, the collec tion is
espe cially relevant to this investigation.

Expres sions from McLean’s collec tion rein force that Māori employed
tradi tional know ledge systems in opposing land seizure. Main taining
connec tions to whakapapa was one aspect of this resist ance, entirely
separ ated from the land’s finan cial value. For instance, the Ngāti
Kahun gunu inhab it ants of Ahiaruhe, a kāinga on the plains of
southern Wair arapa, retained decades- old ties to the whenua that
entirely over ruled land sale nego ti ations. The land holders clari fied to
McLean in a collective letter, scribed by Koroniria Rangataiki of
Ngāti Porou:

23

tenei ano taku tikanga, ko nga kari e kore e tukua atu, kore rawa,
kore rawa, kore rawa atu. Koi puta atu te tangata homai koe i au
moni, inahoki he tokomaha nga tangata nona taua kainga. […] Ina
hoki he wahi iti hoki tenei wahi e puritia nei e matou, ina hoki he uri
ano toku; e kore e pai kia rere ki runga ki te puhi o te rakau noho ai.
Heoi ano. 56

Clearly, the main ten ance of this ancestral tūrangawaewae super seded
all other factors. Merely months prior, British surveyor Charles
Pelichet had expressed to McLean that the land was “gener ally poor,
barren, and very broken.” 57 In a spir itual sense, then, the fertility of
the land did not affect its heritage; McLean received similar letters
from the forested northern settle ment of Te Kāuru. 58 Evid ently, the
continued obser va tion of such tradi tions amounted to anti- colonial
resist ance by the resid ents of the land. 59

24

Wāhine also engaged in anti- ecocidal resist ance through letters. As
Mahuika has commented, wāhine rangatira (female hapū leaders)
occu pied a unique posi tion in defying colo nial author ities, combining
“a collective tribal sense of self- determination” 60 with a heightened
aware ness regarding the “creeping colo nial patriarchy.” 61 The letters
of Hine- i-paketia of Ngāti Kahun gunu provide highly illus trative
examples of these gendered responses to ecocide. Among the
Indi genous custodians of Te Taperenui- a-Whātonga, a vast and
heavily forested region in North Wair arapa, McLean described Hine- 
i-paketia as the “Prin cipal person of the whole District.” 62 After
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nego ti ations, McLean received a letter containing Hine- i-paketia’s
demands, accom panied by a short message: “Koi riri mai koe ki tenei
korero. […] Kia wawe te tae mai. Ka mutu naku.” 63

Hine- i-paketia, through the “quick, self- evident phrases” 64 of her
letters, “sheltered” 65 her whenua, as anthro po lo gist Lyndsay Head
has commented, exuding “the mana of chiefs.” 66 In doing so, Hine- i-
paketia effect ively rejected European ideas of patri archy, proving that
“she was well able to attend to her own affairs,” 67 including that of
land admin is tra tion and the recog ni tion of whakapapa. Such a
subver sion of colo nial expect a tions also existed in her reluct ance to
sell the land, perhaps also motiv ated by a defi ance of European
gender roles. Paola Della Valle has noted that Māori “women have
always been […] given a special social function” 68 in the
preser va tion of whakapapa. A self- proclaimed Queen, Hine- i-paketia
was clearly familiar with this role as it applied to her. 69 In subverting
colo nial gender roles while reinforcing mana whenua, Hine- i-
paketia’s letters serve as a rich example of Māori women’s collective
resist ance to the seizure of Indigenous- held environments.

26

Kōrero (Speech)
The spoken word consti tuted a major part of Māori society. Oral
history was a micro cosm of what Mahuika terms “the colli sion of
funda mental polit ical ideas […] related to the communal and inclusive
self- determining of inter- tribal genealogies,” 70 and consti tuted “the
continu ation of living tradition.” 71 Written recounts were often noted
in missionary journals during what Warbrick terms “a process
of engagement” 72 informed largely by British ideas of colo nial
supremacy. “This subjec tion of Māori oral history to tradi tion and
Western modes of analysis” 73 has led to inac curacies in the portrayal
of overall “native under stand ings of oral history,” 74 Mahuika argues,
filtering these kōrero through a distinctly colo nial lens. Indeed, this
filter between speech and recording limits the utility of oral
testi monies recorded in this manner. Nonethe less, these texts
illus trate the signi ficant role that orality played throughout the
period. Over whelm ingly, these surviving oral state ments portray a
cultural envir on ment of anti- ecocidal resistance.

27
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A prom inent angle of recorded oral anti- ecocidal resist ance would
consti tute anti- Christian dissent, espe cially regarding mission aries.
As McAloon has argued, mission aries “regarded agri cul ture as the
cata lyst of Chris tianity and civilization” 75 and integ rated
“botan ical change” 76 into the “reli gious and moral instruction” 77 of
Māori. These threats to the “coher ence of Māori culture” 78 did not
stand unop posed, as Head argues. Many observers resisted what they
perceived as a reli giously motiv ated inequality in distrib uting
ecolo gical resources. 79 An integral aspect of envir on mental
manage ment, the equit able redis tri bu tion of “valued resources” 80

remained a priority for Wair arapa Māori, oppos i tional to
Chris tian doctrine.
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Head notes that mission aries were often perceived by rural Māori “as
agents of the state [who] chal lenged tradi tional ideas about the value
of land as strongly as Chris tianity chal lenged Māori morality,” 81

emphas izing the inter twined percep tions of reli gious indoc trin a tion
and land resource exploit a tion. As such, rhet oric warning
mission aries of resist ance extended this defense of
mātauranga Māori. For instance, Kawepō also encouraged
tangata whenua to openly mock “the saga city of the white man” 82 in
the pres ence of mission aries as a method of discour aging local
colo nial settle ment. One rangatira warned missionary William
Colenso: “e mea ana oti koe, tera e tu tau Hahi? Nana, akuanei,
akuanei, maku ka hora ai nga Hahi o Heretaunga. Maku tenei wenua
ka uhi ai ki te taonga.” 83 Te Wereta (Ngāti Hine waka) summar ized this
atti tude to Colenso in 1845, writing “be thine the praying to God – be
mine the praying to the Devil.” 84 The cultural appro pri ation of
envir on ments was consist ently linked to a collective resist ance
against their destruction.
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Conclusion
Through niupepa, pukapuka, and kōrero, Wair arapa Māori would
express their agency and convic tion in resisting the envir on mental
alien a tion perpetu ated by European settler- colonists from 1843 to
1853. The authors of these literary works drew on funda mental
aspects of Māori culture in constructing their rhet oric. The
incor por a tion of tradi tional compos i tional methods, subverting
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RÉSUMÉS

English
In 1842, Māori throughout the Wair arapa region of Aotearoa New Zealand
were confronted with British colon ists’ efforts to occupy and exploit
envir on mental resources. Over the next decade, they remained the subject
of a range of cultural, social, and ecolo gical changes, amounting to the
begin nings of a larger- scale colo nial ecocide that would perman ently affect
envir on ments and peoples in the district. Previous schol ar ship has often
tended toward colo nial narrat ives of passivity on the part of iwi (tribes) in
the region, pejor at ively portraying Māori as largely insens itive to European
imper i alist expan sion and envir on mental exploit a tion. However, these
narrat ives ignore the contem porary Māori atti tudes toward the clear ance of
Wair arapa bush lands, and entirely over look local perspect ives on the issue
at hand. This article serves as a post co lo nial exam in a tion of three types of
primary liter ature produced by Māori during the brief yet crucial period
between 1843 and 1853, a time wherein European settlers were first
begin ning to regu larly and signi fic antly interact with Wair arapa Māori and
their land. News pa pers produced in the Māori language are examined as
items repres ent ative of early mass expres sions of Indi genous culture
through public written rhet oric. From a more private view point, letters are
system at ic ally analyzed in rela tion to Māori liter ature as a whole, as well as
illus trating direct oppos i tion between colon ists and the colon ized. Finally,
the paper explores the recorded oral testi mony of Wair arapa Māori, and
how resist ance to ecocide could be effect ively expressed within. In doing
so, the article argues that Māori resist ance and defi ance against
imper i al istic forest alien a tion during this period was indeed present, and
that colo nial narrat ives of Māori passivity in the face of ecolo gical collapse
have been greatly exaggerated.

Français
En 1842, les Māori de la région de Waira rapa, en Aotearoa Nouvelle- Zélande,
ont été confrontés aux tenta tives des Euro péens pour occuper et exploiter
les ressources envi ron ne men tales. Au cours de la décennie suivante, les
Māori ont subi une série de chan ge ments cultu rels, sociaux et
envi ron ne men taux, ce qui a marqué le début d’un écocide colo nial à grande
échelle qui a affecté de façon perma nente les écosys tèmes et les
popu la tions de la région. Les études anté rieures ont souvent mis en avant
des récits colo niaux souli gnant la passi vité des tribus de la région, décri vant
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les Māori comme un peuple qui était large ment insen sible à l’expan sion
impé ria liste euro péenne et à l’exploi ta tion de l’envi ron ne ment. Cepen dant,
ces récits ignorent les atti tudes contem po raines des Māori à l’égard du
défri che ment des forêts de Waira rapa, et négligent tota le ment les
pers pec tives locales à ce sujet. Cet article constitue un examen post co lo nial
de trois types de litté ra ture primaire produite par les Māori au cours de la
période brève mais cruciale comprise entre 1843 et 1853, époque à laquelle
les colons euro péens ont commencé à inter agir régu liè re ment et de
manière signi fi ca tive avec les Māori du Waira rapa et leur terre. Les jour naux
produits en langue māori sont examinés en tant qu’éléments repré sen ta tifs
des premières expres sions de masse de la culture indi gène par le biais de la
rhéto rique écrite publique. D’un autre point de vue, les lettres sont
systé ma ti que ment analy sées en rela tion avec la litté ra ture māori dans son
ensemble, et illus trent l’oppo si tion directe entre les colons et les colo nisés.
Enfin, l’article explore les témoi gnages oraux enre gis trés des Māori de
Waira rapa et la manière dont la résis tance à l’écocide a pu s’y exprimer
effi ca ce ment. En somme, l’article affirme que la résis tance et la défiance des
Māori face à l’alié na tion impé ria liste de la forêt étaient bien présentes à
cette époque et que les récits colo niaux sur la passi vité des Māori face à
l’effon dre ment écolo gique ont été large ment exagérés.

Español
En 1842, los maoríes de la región de Waira rapa, en Aotearoa Nueva Zelanda,
se enfren taron a los esfuerzos de los colonos britá nicos para ocupar y
explotar los recursos medioam bien tales. A lo largo de la década siguiente,
aque llos fueron objeto de una serie de cambios cultu rales, sociales y
medioam bien tales, que supu sieron el inicio de un ecocidio colo nial a mayor
escala que afectó perma nen te mente las ecolo gías y a los pueblos del
distrito. Los estu dios ante riores se han incli nado a menudo por relatos
colo niales de pasi vidad por parte de las iwi (tribus) de la región, que
describen peyo ra ti va mente a los maoríes como en gran medida insen si bles
a la expan sión impe ria lista europea y a la explo ta ción medioam biental. Sin
embargo, estos relatos ignoran las acti tudes contem po rá neas de los
maoríes hacia la tala de los mato rrales de Waira rapa y pasan total mente por
alto las pers pec tivas locales sobre el tema. Este artículo sirve de examen
posco lo nial de tres tipos de lite ra tura primaria produ cida por maoríes
durante el breve pero crucial período compren dido entre 1843 y 1853, época
en la que los colonos euro peos empe zaron a inter ac tuar de forma regular y
signi fi ca tiva con los maoríes de Waira rapa y sus tierras. Se examinan los
perió dicos redac tados en lengua maorí como elementos repre sen ta tivos de
las primeras expre siones masivas de la cultura indí gena a través de la
retó rica escrita pública. Desde un punto de vista más privado, se analizan
siste má ti ca mente las cartas en rela ción con la lite ra tura maorí en su
conjunto, además de ilus trar la oposi ción directa entre colonos y
colo ni zados. Por último, el artículo explora los testi mo nios orales grabados
de los maoríes de Waira rapa, y cómo la resis tencia al ecocidio podía
expre sarse eficaz mente en ellos. Al hacerlo, el artículo argu menta que la
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resis tencia y el desafío maoríes contra la alie na ción forestal impe ria lista
durante este período estu vieron real mente presentes, y que las narra tivas
colo niales de la pasi vidad maorí ante el colapso ecoló gico han sido
muy exageradas.
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