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TEXTE

Introduction
Bibhut ib hushan Bandy opad hyay’s novel Aranyak (1939) is one of the
earliest eco- conscious fictions of India. It was origin ally written in
Bengali and later trans lated in English by Rimli Bhat tacharya in
2017 as Aranyak: Of the Forest. Envir on mental conscious ness was
scarcely seen in novels during Bandy opad hyay’s time. Aranyak was
written during the time of the British colo nial period, yet it
demon strates an aware ness of ecolo gical issues prior to the rise of
envir on ment alism as a wide spread social and polit ical force. For
envir on mental welfare to take effect or even to be gener ated in the
first place, a climate of trans formed envir on mental values and
percep tion is required. To that end, the power of stories, images, and
artistic perform ances, as well as the resources of aesthetics, ethics,
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and cultural aspects are crucial. As the ecolo gical crisis increases,
emotional responses soar with it.

Aranyak is an Indian novel that repres ents one response Indi genous
people had towards colo nial India’s defor est a tion process. It is also an
Indian wilder ness narrative, influ enced by western texts such as
Henry David Thoreau’s Walden (1854), 1 while being seeped with local
Indian specific concerns. The novel depicts a mosaic of human lives
composed of Indi genous peoples, nomads, vaga bonds, poets, and
moneylenders who are all inter con nected with the wilder ness. It
power fully demon strates how the forest’s destruc tion threatened the
survival of these diverse groups. I argue that this narrative of ecocide
predom in antly portrays the Global North’s deep envir on ment alism,
although an under cur rent of Global South’s utility- based
envir on ment alism can be discerned. This article explores the ecocide
of Indi genous lands through altern ative perspect ives on
envir on ment alism that critique tradi tional wilder ness narrat ives and
analyze the inter con nec ted ness of the Anthro po cene and
the Capitalocene.

2

Ecocide and Defor est a tion of the
Indi genous Lands in Aranyak
In Aranyak, the narrator Saty acharan comes to the Indi genous jungle
area because he needs a job to survive and his only avail able option is
to take up a job as a tax collector in a jungle 2 owned by his friend’s
father, a large forest estate set on Santal and Gond peoples’ land in
British Colo nial India. He hates the desolate wilder ness at first, calling
it an unciv il ized land inhab ited by “barbarian” 3 people, while
gradu ally getting addicted to the beauty of the jungles as he ends up
over seeing its destruction. Aranyak can be read as a tale of
confes sion and remorse. The novel indeed begins with the narrator’s
confes sion of the crimes he committed against the forest.

3

The United Nations Declar a tion on the Rights of Indi genous Peoples
(UNDRIP) does not define the term “Indigenous.” 4 However,
Indi genous Peoples and the United Nations Human Rights System, Fact
Sheet No. 9 Rev. 2, defines Indi geneity with terms such as self- 
identification, histor ical continuity with pre- invasion/pre- colonial
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soci eties, distinct cultures and social organ iz a tions, as well
as vulnerability. 5 Neither the British govern ment of colo nial days nor
the present- day Indian govern ment have offi cially recog nized any
specific section of their popu la tion as “Indi genous.” For
admin is trative purposes, the Indian govern ment util izes the term
“Sched uled Tribe” to desig nate certain communities for
consti tu tional priv ileges, protec tion, and bene fits, acknow ledging
their histor ical disad vantage and social upheavals. Article 342 of the
Indian Consti tu tion empowers the Pres ident to specify that a
community is a Sched uled Tribe, while Parlia ment retains the
authority to include or exclude communities from this list. 6 In
common under standing, Sched uled Tribes are often equated with
Indi genous groups in India. A formal defin i tion of “tribe” or
“Indi genous” remains elusive. Further more, as caste iden tity
frequently over laps with tribal iden tity, making clear distinc tions
between them can be chal len ging. “Indi genous people” and “tribe” are
often used inter change ably in this article, high lighting the fluidity of
these two social categories.

Aranyak fore grounds the complex socio- cultural land scape of rural
colo nial India through its repres ent a tion of diverse margin al ized
communities, including estab lished Indi genous groups and lower
caste popu la tions. Specific ally, the narrative incor por ates the Santal 7

and Gond, 8 recog nized as Adivasi communities for their distinct
cultural tradi tions and histor ical rela tion ships to the land.
Further more, the novel also mentions lower caste groups, such as the
Gangota (special izing in farming and
animal husbandry 9), Ahir, 10 Dosadh, 11 and Kalaor, 12 whose social
posi tion is often char ac ter ized by economic precarity and histor ical
oppres sion. It is there fore crucial to acknow ledge the frequent
fluidity between Indi genous iden tity and caste affil i ation in the Indian
context. The inclu sion of these diverse groups allows the novel to
explore themes of land rights, social hier archy, and the persistent
legacies of histor ical marginalization.

5

Aranyak delves deeply into the intricate rela tion ship between
Indi genous communities and their land. The novel portrays the forest
as more than just a geograph ical space as it is deeply inter twined
with Indi genous cultural iden tity, spir itual beliefs, and social
struc tures. The novel high lights how defor est a tion disrupts their
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intricate balance with the envir on ment, forcing them to adapt to
unfa miliar and often exploit ative economic models such as farming
and working as migrant laborers. Defor est a tion depletes tradi tional
resources, compel ling Indi genous communities to migrate to survive
through low- wage agri cul tural labor in upper caste communities’
corn, mustard, and wheat fields.

In Ecolo gical Imper i alism: The Biolo gical Expan sion of
Europe, 900‐1900 (2004), Alfred Crosby explains how European
settlers intro duced and/or curated animals and plants in the colonies
for their own profit. Colon izers also brought fatal diseases with them.
European settlers and their plants, animals, and diseases destroyed
the original flora and fauna of their colonies. 13 Although this theory
can be applied to describe the ecocides as well as human hecatombs
which occurred in North and South America as well as Oceania, in
dense trop ical and subtrop ical lands of India, chan ging the entire
ecosystem was not an easy task for British colo nial masters, which
led them to adopt a different strategy. Colo nial pres ence drastic ally
changed the land usage system of India. Instead of chan ging the
entire ecosystem, the British colo nial system changed the economy,
land, and forest usage, as well as food produc tion by coer cing and/or
sedu cing their subjects to drive them into farming cash crops such as
indigo, opium, and jute. By the middle of the 17th century, Britain
emerged as the world leader of defor est a tion. After destroying their
own forests in the UK, British colon izers focused on their colonies’
forests for the supply of timber, coal, and other resources for
busi ness, on top of making rail ways and ships. 14 The most obvious
outcome of colo ni alism was its global control over resources.
Although the colo nial pres ence is not the explicit focus of the novel
under study, multiple refer ences to the British Raj are
scattered throughout Aranyak. The major example is the revenue
system of the forest land as well as the narrator’s educa tion and
feeling of moral superi ority stem ming from his British
colo nial education. Indeed, he belongs to the colo nial elite class
created by the British through the impos i tion of the English
educa tion system. 15

7

In Aranyak, acre after acre of forest are cut off to tame, control, and
trans form wood land into settler areas and agri cul tural lands by order
of a zamindar 16 (land holder), who, in exchange, receives regular
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taxes from settlers. British colo nial rulers are not seen as the profit- 
making party here but ulti mately, the taxes and revenue of the land
filter towards them as they offi cially own this land. The narrator
over sees the defor est a tion of the forest lands which partially belong
to the Indi genous popu la tion. The Indi genous community is
recog niz able by its polit ical autonomy, isol a tion, and self- reliant
economy. Yet, hardly any Indian Indi genous group falls in this
category, as isol a tion is a myth. The forest land is the richest store of
resources thereby, which explains why colo nial agents were attracted
to this land to exploit more and more resources for business.

Alfred Crosby’s idea of ecolo gical imper i alism could also be applied as
a frame work through which to read the actions of the narrator
Saty acharan and his friend Jugal prasad. Jugal prasad is an eccentric
man who has one purpose in his life – beau ti fying the jungles
and mountains. 17 Both men bring flower saplings from cities and
outside to make the forest look beau tiful in their own terms. As
Jugal prasad said:

9

I had seen a wonderful English creeper in a saheb’s garden in Purnea:
it had lovely red flowers. This seed is of that creeper… the forests
here don’t have these species of flowers and creepers. I’m planting
them now; in another two years they will come up and start
flowering. How nice it will look. 18

“Saheb,” in this context, refers to a British person. Both men’s attempt
at beau ti fying the forest can be perceived as a great aesthetic move
when seen through the colo nial gaze, but this enter prise heavily
contrib utes to elim in ating local species. Beau ti fying the jungle
according to colo ni ally inspired aesthetic tastes disreg arding the
local ecosystem, destroys and replaces it with different species,
exem pli fying imperial ecocide. The narrator also orders seeds and
plants from a British Indian company named “Sutton Seed Company”
to later spread them in the jungle:

10

That year, I had English wild flowers ordered from the Sutton Seeds
Company in Calcutta and the wild jui creeper brought from the
Duars range and had them planted in great numbers in the forest
around Sarawati kundi […] I picked out the colourful and attractive
ones. Amongst these, the white beam, red campion and the stich wort
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showed excep tional progress; the foxgloves and the wood anemones
did not do too badly either; but despite our best efforts, the dog- 
roses and the honey suckle could not be saved. 19

This passage also illus trates a kind of ecolo gical inva sion on local
ecology. The creepers and plants, that the male char ac ters intro duce
in the wild, very soon invade the locality. When cata loguing plants
and animals living in the wilder ness, the narrator uses either Bengali
names instead of local Indi genous words to adhere to the cultur ally
dominant language or invents a name for them alto gether. He does
not use the local names of most species, erasing the plants’ original
names in the process.

11

Conflicting Views
on Environmentalism
Envir on ment alism is funda ment ally different whether applied in the
Global North or in the Global South, as these two approaches do not
address the issues of nature, envir on ment, and preser va tion in the
same way. In Vari eties of Envir on ment alism: Essays North and South
(1997), Ramachandra Guha and Juan Martinez Alier argue that the
Global North grew conscious about the wilder ness of nature in post- 
industrial era and tried to preserve it for the ulti mate luxury of the
upper- middle-class consumers. 20 Envir on ment alism in the Global
North is inter ested in the preser va tion of nature and the wild. The
Wilder ness Move ment, focusing on the preser va tion of pristine
untouched nature, began in the late 19th and early 20th centuries,
primarily in the United States. Inspired by the Romantic and
Tran scend ent alist work of William Wordsworth, Henry David
Thoreau, John Muir, and Aldo Leopold amidst others, this move ment
was a reac tion to growing concerns over rapid indus tri al iz a tion and
urban iz a tion that were threat ening vast tracts of natural land.

12

Envir on mental move ments in the Global South, partic u larly in a
country like India, emerged as a direct response to the negative
ecolo gical consequences resulting from devel op ment initi at ives after
India became inde pendent from the British Raj in 1947. Large- scale
indus tri al iz a tion, defor est a tion, and the displace ment of people often
led to visible ecolo gical damage, pollu tion, soil erosion, and the
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destruc tion of forests. These tangible consequences of devel op ment
directly affected the live li hoods and well- being of local communities,
prompting them to mobilize and demand envir on mental justice. 21 In
1973, the Chipko move ment in the Himalayan forests, for example,
emerged as a response to the destruc tion of forests for timber
extrac tion. Local women embraced trees to prevent their felling,
high lighting the inter con nec ted ness between the envir on mental
protec tion of their land and the survival of their communities.
Simil arly, in 1985, the Narmada Bachao Andolan (i.e. Save the
Narmada River Move ment) arose following the construc tion of a large
dam that threatened to displace hundreds of thou sands of people and
cause signi ficant envir on mental damage. Envir on mental move ments
in India – and the Global South more broadly – are often rooted in
the lived exper i ences of people who are directly affected by
envir on mental degrad a tion. Their struggles are not merely about
preserving nature for its aesthetic, ecolo gical, or intrinsic value, but
about ensuring the survival and well- being of their communities.

Bandy opad hyay’s novel is set in pre- independent India. Yet, I argue
that early conscious ness regarding ecocidal consequences is
percept ible in the novel. The forest land is used by the Indi genous
people and lower caste (mostly Gangota caste and various tribes) for
grazing cattle and cultiv ating lac insects. 22 These agri cul tural
prac tices were the primary sources of survival for most people then,
to which hunting and gath ering could be added. For the sake of their
own survival, the tribal and lower caste people were motiv ated to
preserve the forest. 23 The motive behind their envir on mental
protec tion is not plan etary conscious ness or deep ecology, but their
own survival. This kind of envir on ment alism is called “empty belly
envir on ment alism” by Ramachandra Guha and Juan Martinez- Alier.
According to them, the envir on ment alism of Third World coun tries is
driven by the margin al ized people whose live li hood depends on
forests and other natural resources. Indeed, if large- scale
envir on mental degrad a tion happens, their live li hood will get affected
and they will be the first group impacted. As they mention:

14

The envir on ment al isms of the poor, we argue, originate in social
conflicts over access to and control over natural resources: conflicts
between peas ants and industry over forest produce, for example, or
between rural and urban popu la tions over water and energy. Many
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social conflicts often have an ecolo gical content, with the poor
trying to retain under their control the natural resources threatened
by state takeover or by the advance of the gener al ized
market system. 24

As he belongs to a priv ileged back ground, the narrator of the novel
Aranyak very often shares thoughts which evoke the “deep
ecolo gical” theories and western concepts of envir on ment alism.
What motiv ates him to save the forest is the forest’s intrinsic value
and its aesthetics. Subsequently, after the forest is lost, the narrator
does not recount the fate of these people who lived and were
dependent on the forest’s resources for survival. By compar ison,
Indi genous and caste communities suffer much more severely than
the narrator as he only regrets the loss of beauty.

15

Conceiving and exper i en cing “nature” from a different angle due to
his class preju dices, the narrator describes nature as a beau tiful
fairy land, unaf fected by survival issues. Saty acharan follows the
common rhet oric of retreat from the civil ized world and city life,
falling in love with nature’s beauty:

16

I began to feel that I would not be able to return to the hurly- burly of
Calcutta forsaking the vast tracts of forest land, the fresh fragrance of
the sun- scorched earth and the freedom and the liber a tion they
represent […] her beauty unveiled: even ings came wearing a crown
of bloody clouds; the searing after noon in the guise of a mad
Bhairavi; or draped in moon light and wearing the cool and pure
fragrance of wild flowers, in the depths of night came the beau tiful
muse of music, wearing around her neck a garland of stars; and, on
moon less nights appeared the immense form of Kali, wielding the
flaming blade that was Orion, the radi ance extending into space. 25

In this passage, the narrator employs Romantic ideals by emphas izing
the sublime aspects and his renewed connec tion with nature. The
awe- inspiring descrip tions of celes tial phenomena (i.e. “crown of
bloody clouds,” “flaming blade that was Orion”) evoke the sublime, a
concept central to Roman ti cism that emphas izes the over whelming
power and beauty of nature, often exper i enced as a tran scendent and
even spir itual encounter. Saty acharan finds solace and inspir a tion in

17
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the natural world, suggesting a deeper connec tion to the universe
and a rejec tion of the arti fi ci ality of urban life.

The use of different literary devices, such as pathos, person i fic a tion,
and myth ical imagery, further contrib utes to the Romantic aesthetic.
By imbuing natural elements with human char ac ter istics (i.e.
“even ings came wearing a crown,” “the searing after noon in the guise
of a mad Bhairavi”), the passage anim ates the natural world,
suggesting a deeper, more profound rela tion ship between humans
and their envir on ment. The invoc a tion of Hindu deities
like Bhairavi 26 and Kali 27 adds a layer of mysti cism and connects the
exper i ence of nature to the spir itual realm – a key aspect of Romantic
thought too.

18

Where the narrator is seen roman ti cizing nature, the actual
inhab it ants of the land find it cruel due to continuous severe drought,
scarcity of food, cholera, and other epidemic diseases, attacks from
wild animals, such as tigers, wild boars, wild buffa loes, etc. The locals
constantly struggle:

19

No simple language would be equal to portraying the face of this
fearful natural calamity […] all the water in the jungle ran dry –
 ponds, ditches, canals or any fair- sized body of water. There was no
water to be had even if you dug a well; if some little water did
manage to seep through the sand into the well, it took over an hour
for water enough to fill a small bucket to collect inside the well. 28

Bene fiting from his priv ileged admin is trative role, the narrator readily
adapts to life in the wild. By contrast, the local popu lace, partic u larly
the most impov er ished, face continuous struggles arising from a
combin a tion of factors, including the exploit a tion of their land and
resources by moneylenders and the upper caste, as well as the
chal lenges posed by adverse natural conditions.

20

The rela tion Indi genous people have with the forest land fash ions
their distinct eco- consciousness. Agri cul ture in settled land is not
their preferred means of live li hood as it is forbidden in their culture.
Their means off live li hood is hunting- gathering but hunting is never
used as a means of enter tain ment. They take pride in hunting with
spears but hunting with guns is seen as derog atory and offensive.

21
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When the narrator asks an Indi genous person about their farming
habits, the clan member replies:

“That sort of thing is forbidden to our race,” Dobru Panna replied
with some pride. “The greatest honour lies in hunting, and of that,
there was a time when hunting with spears was considered the most
pres ti gious. Hunting with bows and arrows does not appease the
gods, it is not some thing a brave does.” 29

No major organ ized envir on ment alist move ment resulted in
conser va tion of the wilder ness in India. India was a British colony
during the novel’s timeline. The admin is trator and the owners were
bound to generate more taxes and revenue from the land. It was
obvious that the colo nial masters would not want to save the jungle
for aesthetic purposes or ecolo gical biod iversity when the forest land
could generate so much income. Contrary to local cultural customs,
the forest land was turned into agri cul tural farm lands to produce cash
crops that gener ated revenue.

22

Anthro po cenic and Capita locenic
Impacts on the Forest
The anthro po centric world view, prior it izing human needs above all
else, has driven our planet to the brink of ecolo gical collapse. Our
survival now hinges on shifting towards a post- anthropocentric
perspective that recog nizes the inter con nec ted ness of all lives.
Ecolo gical concerns are not new phenomena. From the ancient Epic
of Gilgamesh dating back to the Sumerian Civil iz a tion to the 20th- 
century novel Aranyak, a recur ring pattern can be high lighted:
civil iz a tions built on found a tions of viol ence, unchecked
consump tion, pollu tion, defor est a tion, and disregard for the natural
world, ulti mately sow the seeds of their own destruction.

23

When the Deep Envir on ment alist move ment emerged as a reac tion to
anthro po centrism, it called for a radical reevalu ation of the
rela tion ship between human beings, non- human beings, and the
envir on ment. The term “Deep Ecology” was coined by Arne Naess in
his 1973 article “The Shallow and the Deep, Long- Range Ecology
Move ment. A Summary.” 30 Deep Ecology staunchly rejects the idea of

24
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human centered ness and calls for the preser va tion and protec tion of
every species. This ideo logy claims to preserve the rich ness and
diversity of life in all forms, regard less of human needs. Deep Ecology
also has limits, though, as it can some times down play the
inter con nec ted ness of envir on mental issues with social and
economic inequal ities, poten tially neglecting the envir on mental
burdens dispro por tion ately borne by margin al ized communities.

To critique the concept of anthro po centrism, Donna Haraway in
her book Staying with the Trouble: Making Kin in the Chthulucene
(2022) develops the concept of the Capita locene, even though this
term was first coined by Andreas Malm in 2009 in a seminar at
Lund University, 31 Sweden. The current envir on mental crisis is not a
result of inherent human flaws, but rather a consequence of the
capit alist system’s relent less pursuit of profit. For her, the concept of
the Capita locene emphas izes capit alism as the primary driver of
ecolo gical destruc tion, and high lights how this system, through its
exploit a tion of both humans and nature, has led to wide spread
envir on mental degrad a tion. The concepts of the “Anthro po cene” and
the “Capita locene” high light the human impact on climate change,
fostering a sense of despair and determ inism. Donna Haraway
proposes the idea of the “Chthu lu cene” instead, a frame work that
emphas izes the inter con nec ted ness of all living beings and their
envir on ments. The Indi genous cultures depicted in Aranyak,
espe cially the clan of Old King Dobru Panna, can be seen as
inher ently Chthu lu ceneic due to their deep- rooted under standing of
inter con nec ted ness. They often recog nize symbi otic rela tion ships
within ecosys tems, placing humans as part of a larger web of life, not
above it.

25

In Ecology Without Nature (2007), Timothy Morton argues that the
tradi tional concept of nature as some thing separate from humanity
hinders effective envir on mental action. 32 He proposes a new
frame work, emphas izing the inter con nec ted ness of all living beings
within a complex mesh. Morton also contends that the idea of
pristine wilder ness is a myth, and that acknow ledging our integral
role within the natural world is crucial. From the very begin ning of
the novel, Saty acharan’s sense of envir on mental preser va tion is
motiv ated by a fetish ized attach ment for one partic ular land scape.
His ideal ized vision there fore prevents the forest’s
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envir on mental well- being. 33 As an outsider, he is the only char acter
to find nature myster ious, dark, exotic, and beau tiful. The natives of
the forest land, the Indi genous people, and the lower caste people are
not amazed by the forest as they coexist with nature without
fetish izing it. In the text, people from tribal back grounds do not
wonder at the sight of pristine nature as it is part of their everyday
life. However, they do wonder at the thought of city life. Cars
espe cially fascinate them: “I went to Bhagalpur once – quite a city,
that. I’ve seen the wind- run cars there: such strange things they are…
No horses, nothing, and they move along the road by themselves.” 34

This quote from Aranyak chal lenges the assump tion that sublime
nature univer sally evokes awe. It suggests that percep tions are
shaped by unique exper i ences and envir on ments. This chal lenges the
roman ti cized notion of Indi genous peoples as inher ently connected
to nature, high lighting instead the diversity of human exper i ences
and values within different cultural contexts.

A Critique of Wilder ‐
ness Narratives
The wilder ness is often referred to as “virgin land.” It is often
imagined as unin hib ited by humans and secluded. This concept
constructs nature as uncon tam in ated by civil iz a tion, adding a
sacra mental value to it, and prom ising a renewed rela tion between
humans and nature. In his land mark article “The Trouble With
Wilder ness: Or, Getting Back to the Wrong Nature” (1996), William
Cronon contests the sublimity of the wilder ness and argues that the
sublimity of wilder ness is a recent invention. 35 The idea of a pristine
wilder ness was created to serve the needs of a western urban
priv ileged and consumerist society who have the leisure and
resources to take a break from their work and escape to the
coun tryside to enjoy its beauty. It also shows the commodi fic a tion of
nature as leisure. The wilder ness is not a natural state then, but a
man- made construct resulting from an urban/rural dicho tomy. In
Aranyak, urban priv ileged people come to the wild for leisure. They
are not seen exper i en cing the wilder ness though, as they keep their
same urban habits of polluting the spaces they live in. They leave tin
cans of condensed milk and jam as well as garbage behind them. They
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also come to the forest to hunt for their own enter tain ment, angering
the narrator in the process. 36

William Cronon argues that the char ac ter iz a tion of the Amer ican
wilder ness as “desolate” in many histor ical accounts and narrat ives
are inac curate as these accounts ignore the signi ficant pres ence of
Indi genous peoples, them selves imagined as “Red Indians” by western
settlers. Very often, the narrator of Aranyak also refers to the forest
land as a desolate and lonely space, 37 when, in reality, the land is
filled with Indi genous people. By calling the land “Terra Nullius,” he
negates their pres ence in the jungle. However, it is important to
acknow ledge that Indi genous peoples were prac ti cing forms of land
stew ard ship for thou sands of years before the form al ized Wilder ness
Move ment began.

28

Diverse types of forest lands are recog nized in Indian liter ature and
cultures, recog nizing forests’ varying degrees of density, their
prox imity to human habit a tion, and asso ci ation with
cultural significance. 38 These degrees are āraṇya, vana, and upavana.
Āraṇya is the deepest form of forests, where human pres ence is
minimal and only sages dwell there for acquiring spir itual wisdom.
Vana denotes a less dense forest type, often described as a grove of
trees. This term is often asso ci ated with exile (vanavāsa) or as a place
of retreat from soci etal obligations. Upavana is the trans itional zone
between the wild and the domesticated gramyā (village). 39

29

The title of Bandy opad hyay’s novel there fore derives from ancient
India’s main collec tion of Hindu reli gious texts named Vedas
composed between 1500 and 500 BCE. Vedas comprise four parts (Rig
Veda, Sama Veda, Yajur Veda, and Atharva Veda) and each part is itself
divided into four sections (Samhita, Brah mana, Aran yaka,
and Upanishad). The section of Vedas that were created in aranya
(dense forests) are called “aranyaka” which means “of the forest.”
According to Arthur Berriedale Keith, “Aranyak” was thus named
because the discus sions contained in these works were to be studied
in the forest by ascetics and sages living in forests, or were intended
to be studied in the “vanaprastha” phase of life 40 when people retire
from domestic life to the forest to gain spir itual wisdom. The novel
Aranyak draws its name from the “Aranyakas,” ancient Indian texts
often studied in the seclu sion of forests. This title reflects the
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author’s profound rever ence for the forest (aranya), which is viewed
as sacred. In the prologue, the narrator starts his story in these
terms: “I have heard that to confess a crime in one’s own words
lightens some what the burden of the crime. There fore, this story.” 41

The novel Aranyak thus explores how the ecolo gical destruc tion of
the forest is deeply entangled with the guilt asso ci ated with harming
the sacred space, as the prot ag onist repeatedly confesses his
remorse at having parti cip ated in the destruc tion of the forest from
the very first chapter of the novel.

Conclusion
To conclude, this article on Bibhut ib hushan Bandyopadhyay’s
Aranyak, high lighting a form of ecocide on Indi genous lands,
chal lenges conven tional wilder ness narrat ives and illu min ates the
crucial link between the Anthro po cene and the Capita locene. By
examining the novel through the lens of altern ative envir on mental
perspect ives, this article brings up a more nuanced under standing of
the complex forces driving envir on mental destruc tion in the specific
context of colo nial India. Aranyak, written in the 1930s, offers a
poignant portrayal of the devast ating impact of defor est a tion on the
lives of Indi genous communities, nomadic groups, and other
margin al ized popu la tions deeply connected to the natural world.
Moving beyond ideal ized and often roman ti cized visions of
untouched wilder ness, this analysis focuses on how Aranyak portrays
the lived exper i ences of those directly affected by envir on mental
degrad a tion. The novel reveals the inter con nec ted ness between
human lives and the forest ecosystem, demon strating how the
destruc tion of the forest disrupts not only ecolo gical balance but also
social struc tures, cultural prac tices, and economic live li hoods. This
article argues that Aranyak provides a valu able histor ical perspective
on the inter twined histories of colo ni alism, capit alism, and
envir on mental destruc tion. By analyzing the novel through the
frame works of both Global North’s deep envir on ment alism and the
more util it arian envir on mental perspect ives often asso ci ated with the
Global South, this article studies the multi pli city of values and
motiv a tions that shape human inter ac tions with nature. Aranyak
demon strates how the colo nial drive for resource extrac tion, fueled
by capit alist expan sion, led to the exploit a tion of Indi genous lands
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RÉSUMÉS

English
The article intends to present a post co lo nial ecocrit ical study of
Bibhut ib hushan Bandy opad hyay’s novel Aranyak: Of the Forest (1939). This
novel is one of the earliest fictions to portray the defor est a tion occur ring
on the Indi genous lands of the Santal in India during the British colo nial
period. This article also tries to study the concep tion, repres ent a tion, and
under standing of nature in different strata of the colo nial Indian society.
Aranyak is concerned with nature being viol ated by exploit ative prac tices,
as well as processes of ecocides and defor est a tion in Indi genous forest
lands. The percep tion of nature and the ideo lo gical views on how to
preserve forests are drastic ally different among the char ac ters who show
differing views on envir on ment alism. In western culture, reli gion, and
philo sophy, humans are usually considered the center of the universe, but in
the Indi genous Indian context, humans, in this shared world, are not at the
center of the universe but part of the plan etary conscious ness. The
different approaches to envir on ment alism developed by various char ac ters
in the ecofic tion will be studied in detail. The article will also focus on the
concepts and repres ent a tions of wilder ness, defor est a tion, colo nial
influ ence, and capit alism. The current climate crisis proves the non- 
functionality of anthro po centrism. There fore, there is a need for an
altern ative, all- encompassing world view of nature where humans are not a
be- all and end- all but a part of a greater plan etary consciousness.

Français
L’article présente une étude écocri tique post co lo niale du roman Aranyak: Of
the Forest (1939) de Bibhu tib hu shan Bandyo padhyay. Ce roman est l’une des
premières fictions à décrire la défo res ta tion orga nisée sur les terres
indi gènes des Santal en Inde pendant la période colo niale britan nique. Cet
article tente égale ment d’étudier la concep tion, la repré sen ta tion et la
compré hen sion de la nature dans diffé rentes couches de la société indienne
colo niale. Aranyak s’inté resse à la nature violée par des pratiques
d’exploi ta tion, ainsi qu’aux processus d’écocide et de défo res ta tion dans les
terres fores tières indi gènes. La percep tion de la nature et les points de vue
idéo lo giques sur la manière de préserver les forêts sont radi ca le ment
diffé rents selon les person nages qui affichent des points de vue diver gents
sur l’envi ron ne men ta lisme. Dans la culture, la reli gion et la philo so phie
occi den tales, les humains sont géné ra le ment consi dérés comme le centre
de l’univers, mais dans le contexte indi gène indien, les humains, dans ce
monde partagé, ne sont pas au centre de l’univers, mais font partie de la
conscience plané taire. Les diffé rentes approches de l’envi ron ne men ta lisme
déve lop pées par diffé rents person nages de l’écofic tion seront étudiées en
détail. L’article se concen trera égale ment sur les concepts et les
repré sen ta tions de la nature sauvage, de la défo res ta tion, de l’influence
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colo niale et du capi ta lisme. La crise clima tique actuelle prouve la non- 
fonctionnalité de l’anthro po cen trisme. Il est donc néces saire d’adopter une
vision alter na tive et globale de la nature, dans laquelle les humains ne sont
pas un tout et une fin en soi, mais une partie d’une plus grande
conscience planétaire.

Español
El artículo presenta un estudio ecocrí tico post co lo nial de la novela Aranyak:
Of the Forest (1939) de Bibhu tibhushan Band yo padhyay. Esta novela es una
de las primeras ficciones que describen la defo res ta ción orga ni zada en las
tierras indí genas de los Santal en la India durante el período colo nial
britá nico. El artículo intenta también estu diar la concep ción,
repre sen ta ción y compren sión de la natu ra leza en diversas capas de la
sociedad colo nial india. Aranyak se interesa por la natu ra leza violada por
prác ticas de explo ta ción, así como por los proce di mientos de ecocidio y de
defo res ta ción en los bosques indí genas. La percep ción de la natu ra leza y los
puntos de vista ideo ló gicos sobre la manera de preservar los bosques son
radi cal mente dife rentes según los perso najes que adoptan puntos de vista
diver gentes acerca de la ecología. En la cultura, la reli gión y la filo sofía
occi den tales, los humanos son gene ral mente consi de rados como el centro
del universo, pero en el contexto indí gena indio, los humanos, en este
mundo compar tido, no están en el centro del universo, sino que son parte
de la cons ciencia plane taria. Los dife rentes acer ca mientos del medio
ambien ta lismo desa rro llados por diversos perso najes de la ecofic ción son
estu diados en detalle. El artículo se concentra también en los conceptos y
las repre sen ta ciones de la natu ra leza salvaje, de la defo res ta ción, de la
influencia colo nial y del capi ta lismo. La crisis climá tica actual prueba la no- 
funcionalidad del antro po cen trismo. Por consi guiente, es nece sario adoptar
una visión alter na tiva y global de la natu ra leza, en la que los humanos no
son una tota lidad y un fin de por sí, sino una parte de una mayor
cons ciencia planetaria.
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